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PREFACE 


The present monograph entitled Kamakoffam, Nayan~ 
mats, and Adi Sankara represents the research work carried on 
by me during the years 1971-72. At first I was diffident 
to publish this work. I, however, circulated cyclostyled 
copies to scholars for favour of their valuable suggestions 
and constructive criticisms. Dr Jean Filliozat of the 
French Institute of Indian Studies, Pondicherry, a great 
Indologist, wrote to me encouraging me to publish this 
work. Dr K. K. Pillay, M. A., D. Phil. (Oxon), D. Litt, 
Director, Institute of Traditional Cultures, Madras, was 
kind enough to suggest its publication as a special Bulletin 
of the Institute. 

I owe a deep debt of gratitude to Dr K. K. Pillay for 
sponsoring the publication of this work as a special Bulletin 
of the Institute of Traditional Cultures and for his kindness 
in having written a Foreword to this work. To Prof. T. P. 
Meenakshisundaram, Former Vice-Chancellor of the 
Madurai University, I offer my profound respects for having 
acceeded to my request to write an Introduction to this 
work. I have great pleasure in thanking DrN. Veezhinathan, 
Reader in Sanskrit, University of Madras, for the valuable 
help he gave me in gathering material for this work. 

I express my grateful thanks to Dr N. Ramesan, 
M.A., Ph.D., F. R. A. S. (London), for supplying the 
photograph of BhairavacSrya from a fresco painting at 
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Allah Durg, and to Mr K. Nilakanthan and Mr K. 
Nagarajan of B. G. Paul & Co. for their kindness in sup¬ 
plying the blocks that are reproduced in this work. 

I am thankful to Dr R. Balasubramanian and to Dr 
T. P. Ramachandran of the Centre for Advanced Study in 
Philosophy, University of Madras, for the valuable help 
they rendered in the preparation and printing of this work. 

I have great pleasure in thanking Messrs Avvai Achuk- 
koodam for the neat execution of this work, 

I offer this work at the Lotus-Feet of Goddess 
Kam5k§i-Kamakoti—the ^akti of the great Sahkarite 
Institution for the southern region at Kshei, May Goddess 
KSmakgi accept this offering and bless us all! 

^Madr^ | Devasenapathi 


INTRODUCTION 


By 

Dr T. P. MBENAKSHISUNDARAM 
(Former Vice-Cbanceltor of the Madurai University) 

I have been called upon to introduce the book 
Kamakottam, NayanmSrs and Adi Sankara ” — a well 
documented treatise by my good friend Dr V. A. Deva- 
senapati, Professor of Philosophy in the Centre of Advanced 
Study in Philosophy, University of Madras. I am a 
worshipper of God as the Mother • KSmak^I, of Kama- 
ko^am, and I have been initiated into the mysteries of the 
worship of Kamak?i, the ocean of Karu^a, Meru Chakra 
and Sri Vidya by an old priest of KSmSksi Temple. It is 
thus always my good fortune to be commanded to do what 
is nearest to my heart. 

This work consists of two parts. The first part deals 
with the greatness of KSiici and KSmako^tam from very 
early times in Tamil literature and elsewhere coming down 
to the end of the age of the NSyanmars. The city is one 
of the seven great holy cities of India. A iahgam work 
refers to the festivals worshipped by many sects. Saint 
Appar refers to the boundless ocean of learning in this city. 
Kanci is one of the ancient Universities of India equally 
great in the history of Hinduism, Jainism and Buddhism. 
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The ordinal name is KSnci, which in Tamil means 
a tree of the agricultural and urban tract, it being a welU 
known custom to name a city after the trees therein. In 
Sanskrit it means a jewel belt worn near the navel — here 
the navel of the earth, the city being considered to be its 
centre. This was pronounced with a short a by the Telugus 
as Xar^'t, and this in due course became by the hardening of 
the nasal, K'acd, which is the name found in Ma^imekalai 
and later works. 

Ma^imekalai, the heroine therein, meets the Buddhist 
priest who is identified by some as the great DharmapSla. 
K&flc! was known to Patahjali of the Mahabha^ya fame 
and also to ancient China. 

The Centre of KShci is the Temple of K5mak§I, called 
in Tamil Kamakko^t^™ ^ Sanskrit K&makofi-plfha. 
Kott^ni in CilappaHkaram means a temple. In To^^aiman- 
(alam its division is known as probably because 

each one of them had a temple. Kamakott^Qi is the name 
of the temple of the Goddess. At Kahc! this KSmako^^am 
lies between the two rivers KariipS and Vegavati. The 
river KampS now remains in the form of a tank in EkSm* 
reivara temple. 

The inscriptions show that originally there were 
separate temples for the Goddess, and these called KSma- 
kott^m in 4ilpa iSstras and inscriptions grow later as 
separate institutions. But at K3ilcl there are no separate 
temples for PSrvati or the Mother in any of the many Siva 
temples, KSmakott^in of Kam3k§i being the only such 
temple there. The puragiic story of Manmatha conquering 
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Siva with the grace of the Mother explains this fact by 
stating that at the request of Manmatha the Mother with¬ 
drew her ^akti from every temple and at the request of 
Brahma allowed the Parvati temples to grow except at 
Kanci, the place where Manmatha became victorious. 

An old verse quoted by A^iyarkkunallar refers to 
Sattan, who guards the Kamakkottam and with whose 
cenfu the Chola Karikal Vajavan made the Meru whirl 
round. This temple of Sattan is within the temple of 
Kamak§i. Because of the story already referred to, the 
^akti temples elsewhere were also known as Kamakkoffam as- 
proved by the inscriptions and the poems of Appar and 
Sambandar. Appar speaks elsewhere of the Kamakotti as 
the Mother Goddess impressing on Lord’s Siva’s body her 
embrace, thus referring to the story of KamBk?! of Kahci. 
The lady of Kamakottam is thus called KEmakotti- 
Sambandar calls PErvati elsewhere as K8makko^i, which 
the author su^ests should be Kamako^L 

Kamakkottam has been held in great reverence even 
by non-Hindus, as is proved by a Jain inscription of 
SattamaAgalam that one who violates the terms of the 
endowment would incur the sin of destroying the 
Kamakottam. There is the Bilaka^ay the ^ri-Cakra, Ae 
goddess Syamala and the temple of Kajvar or Ad 
VaiShamurti inside the Kamakotti temple. Kancipara^a 
gives the story of Kamak§i performing the 32 kinds of 
Dharmas or arara. As a result, there is the Dhamastafhba 
in the KamEk^i temple. Saint Sundarar asks a rhetorical 
question of Siva: “ whilst the Goddess (your wife) peforms 
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thirty-two dharmas why should you beg?” The names 
Dharminl and Dharmavardhini are thus explained. 

Part two deals with Adi Sankara’s connection with 
KSnci and Kamakottam. The most authoritative story of 
Sankara by Anandagiri refers to Saiikara consecrating 
Kamak§i and Sri-Cakra at Kanci, establishing the Kdmakofi- 
pifhd there and directing Sureivara to be inchaige of that 
and thereafter himself attaining siddhi there. This position 
is strengthened by reference to other works. Sankara’s 
samadhis elsewhere are proved to be memorials rather than 
samadkis in the real sense of the word. 

Sankara established the matha for the southern region 
{amndya) at KSnci. An institution for a region consists of 
three factors — a Sakti, a devata and a k^etra. And the texts 
that deal with these threefactors are known as mafhdmnaya 
texts. All the Mafkamnaya texts except that published 
by Vani Vilas press speak of the ^akti of the southern 
region as Goddess KamSkfi. The VSiji Vilas edition 
speaks of SSrada as ^akti, but Sarada is not the ^akii 
of Siva but of Brahma. The Devata is Kajvar or Adi 
Varahamurti which is present in the niche at the 
Kamak§i temple. Though the k^etra is RSmelvaram, yet, 
since the abode of both dakti and devata is Kafici and since 
Sankara spent his last days at Kanci, he established the 
institution for the southern region there. 

It is thus clear that Adi Sankara is intimately connec¬ 
ted with Kanci and KSmako^i. The sculptures in and 
around Kanci are replete with representations of Safikara 
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as Ekandaoda SannySsi, without regard to the deity to which 
the temples are dedicated. The author after an elaborate 
and careful analysis conclusively proves that the sannyasin 
with an Ekadaij^a bearing the marks of the conch and the 
axe cannot be a Vai^ijavite or a LakuliSa Saivite, who 
carries only a silver staff, but can be only Adi Sankara. 

The learned author of an important book • Davi 
Kdmak^i in Kahci • a book exhibiting deep research which 
I myself praised though not agreeing with all the conclus¬ 
ions therein conclusions which Dr Devasenapati attacks 
in the present work has unfortunately made a passing 
remark that the Kumbakonam Mutt is now (1960) 
laying claim to KaHci-Kamakofi-pitha. Dr Devasenapati, 
quoting from the Mackenzie report, Mody records of 
the Madras Central Record Office, the Sarasvathi Mahal 
Library and the archives of the Mutt itself. High Court 
judgements, letters written by Sf^geri Mutt, Firmans of 
the Nawabs and East India Company and inscriptions, 
conclusively proves that the position taken up once by the 
Sfhgcri Mutt that the Kumbakonam Mutt could not claim 
the Kamakoti-pi^ha had been dismissed by the High 
Court, that even in the beginning of the 18th century 
the Mutt had been at Kancipuram, that on account of 
disturbed conditions the Mutt was transferred to Tanjore 
and to Kumbakonam during the period of King Pratapa 
Siihha of Tanjore who was a great devotee of Sri Candra- 
liekarendra Sarasvati the fourth, that even after moving to 
Kumbakonam the Scaryas were known as Kanci K5ma 
ko^i-pithadhipatis, that they were having control over 















Kamak§i Temple and performing Kumbabhi§ekam, that the 
authorities of the SfAgeri Mutt themselves have accepted 
the Kamakotipita, that in the Manual of Pudukkottai 
edited by the author of the book Devi Kamak?i inKahci and 
in his article on copper plate grant of Kamakdti-pifha and in 
the proceeding of the Indian Historical Records Commis¬ 
sion, he has referred to the old records referring to the 
Kamakoii-pitha and its acaryas who were permitted by 
foreign rulers to continue their procession unmolested by 
others without paying tolls, etc. 

The author after all these exhaustive researches 
concludes and I agree — “ It is heartening to see that 3ri 
Sankara has been followed by a line of Advaitic Preceptors 
in that great Institution. May Goddess KamSk^i, the ^akti 
of the AramaAo/i-Pi./Aa, protect us all-Her children.” 

It will be thus seen that the author has given us an 
interesting, useful, and significant book, and he deserves 
our congratulations. 

Madras, 29—8—75 } T. P. Meenakshisundaram 



PART ONE 
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There are seven sacred cities in India which grant 
salvation. They are: 

ar^TiT ngn arm i 

5R^ ^ jfisjjnPm: i 

ayodf^a malhurii mSya kSil kShci avantikS 
puri JpHravad caiva saptaile moksodS^kSit 

Sri VedSntade^ika in his A^aikkalappattu {TheRefuge-Decad) 
refers to the cxcencnce of K5iic5 (Kacci) as one of the seven 
sacred cities that grant salvation. 

qp^eorrweapjSeo er(sri(gi «.L./ruid 

t-ipargt 9 ^ fSqfiW airsiii Qurw 

'ES'T (yiiSajuiirw 

cf|f0«>r'rnr<rs(^ ^«»t-4sa)U) Sff'tir Lf^iB<3fi<Sar 



bhattmudaldmavaf[il pati yenakkuk kvdamal 
yetliSaiyuih ulanru Odi ilaittuvilurh kakaiH pdl 
multitaruih nagar elil mukyamSih kaccilannil 
aUi^ri arulslarhu adaikkalam nan puhundene 

* Like a crow that flies in every direction and falls exhaus¬ 
ted, I being unable to obtain the Lord through devotion, 
etc., have sought as refuge the grace of the Lord of Hastigiri 
of Kacci which is the most important of the seven cities 
that give salvation 
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The city of KShci (Kacci) has been praised in the 
following words 'mPerumppai}5rruppa4cii which is one among 
the ancient works in Tamil Sangam Literature. 

tusofffiSso ueo/rQ^/r^ 

sSifiOf QuiwuCl. uffieSjB^ dfig/Tf . [urair 41MII] 

maioTtalai ulagattuHum polar tola 
ailavu membaffa palavitati miidur 

‘ The city of Kacci is an ancient one {mudut) in the 
world whose excellence is enhanced by festivals celebrated 
by the followers of various faiths 

NaccinSrikiniyar comments thus on the above: 

tSffiiriatdlQoo 

tjiair Qi£«iraiQsii^^tiSSBr a.<n(_u usuffitj aar 

palaiamayattSruih toluthba 4 i e 4 aHa vi(dkJcafiU 
inai naharkafin mildna o<t[iyinai u 4 aiya poiaiya Sr 

‘ Kacci is an ancient city pre-eminent because 
festivab of various faiths are celebrated there .* 

Appar refers to Kanci as a place of boundless learning 
in his Tevaram relating to Tirukkacci-Tirumerrali. 

QseoeBeauu ursisi QsTt^uiriT Qs/roart^rw 

ij}a)t^ea 4 sd ixsisrm 8 < 3 iijir($ wiruitors Qair«irsB>y) 
s^oBonuj'i seafitSsOTfi a/r^SiDirm^t fiorggararrA 
erweSesiiu sSarmia i 6 m(^r ^w/sKs^iDjbpafiLi^Sir [ 4 ^ 3 -S] 


ielviyai bhagaih koi}4Sr iendanaimahanQkkon4Sr 
mallihaikkai}tfiyo4u mSmalarkonTaicu4i 


KALVITAIKKARAITILADA kaSeimSnagar tannuHal 
yelliyai vilakgamniar ilangu mSfyalaiyinSre 


3 


* He has His beloved (Parvati) sharing half His body ; 
He has Sendan (Subrahmanya) as His son; the fair-eyed 
Gangs adorns His head, and konrai flowers light up His 
face. He shines in Tirumerrali in Kanci noted for the 
boundless learning of its scholars in contrast to the surroun¬ 
ding ignorance. 

In a reference to Arava^a Adigal in the Manimkhalai, 
the expression Kaccimanagar is used ; 

fisoQiijS tatpaissaar firpjni 8«tli-airdr 
iBmesrp^$ly><isgiu 
^liiQsiri^ ssSi t£irits/r 
uijbpu) lAiTitsf itiirpaieb Quiur israr 
OurpQ^if. piriui^ui Piuu$u uukisparf- 

[loaiflSwsiM, «/!?«<&• 150^154.] 

<<u>an?r» araraijan iStyakkeffanan 
SkgopanySnuiii ninnaraniykitup 
pBAgo4i kaccimSnagar Stalin 
mofram mS/tagar mSdheum peyar nSf 
poizoditayaruih appodippadomdanar 

Kanci is the appropriate place for your ascetic practice; 
and, for your sake your mother and Sudhamathi ac¬ 
companied Aravapan to that place. 

Kacci is referred to as KSnci in both Patanjali’s 
Mahabka^ya^ and Har§a’s Nai^adha.^ 

The meaning of the word Kanci in Sanskrit is 
044 iyanam (a belt worn as an ornament around the wabt 


1. The MahaihS^ya, IV, ii, 104 . 

2. The Jfaijadho-kOiya, I2,a. 
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by women). This ornament is worn only around the navel. 
K5nci is so-called because it is the navel position for the 
earth. Katicimahatmya and Kamak^i-vilasa speak of Kahci 
as the navel of the world. 


(a) I 



{b) qt^ i 

[>hW15^rf^Aiq^ 

(c) qt^ I 

(t) tapasstkanam bihm suk^maih paramaih vyema tatsmrlam 

{Kihcimihatmyam 3i»70) 

(tt) QdkibhautikamaAikoghnaih nSbfnssth^lnaih bkuoafy param 

{KSmikilvilHsamy II, 6) 

(Hi) Jaga<ik3rrutk<ildt3rarh ndbktssIhSncrH bhuvafy param 

(ibid., 13-73) 

^ivajhSna Munivar in his KaHcipuraija refers to Kanci 
as the navel-region of the Goddess Earth who wears the sea 
as Her Garment and who shines as the Supreme akdia. 


SiSassriiireo uruLj ^mr tSeoiDrS ,fi(^Cuir 
4y&Dvrai-«u dleoiosC^i^ eiofiiranDTib 

effairtLL.^ir<9U ut-Oiib • 31. 

ai}<uyal parappu nun bilamahi arutparavefiyaylihalum 
aifaikadal u^ukkai nilamakafkundi jthanamam 

ViTalfahaiappataiam, 31. 


Kanci whose renown is celebrated thus, consists of 
Kamakoflam, Rudra-Koffam, Punya-Kotfam and KumarO’ 
kottam which are sacred severally for Para^akti, iSiva, 
Visiju, and Kumara. Kumara-koffam and Kaiikotfam arc 
comprised in Kamakottam. 
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Toij^aimao<lalam (Tun^ira-map^alam) has as its boun¬ 
daries Svamipu^karinl in Tirupati in the north, the sea in the 
east, Tenpennai known as Dak^inapinagini in the south, and 
Kallaru in the West. Of these Svamipu§karim is to the north 
east of Lord Venkate^vara’s temple at Tirupati. It is said 
that Lord VeAkateSvara invoked the river Viraja and 
named it as Svamipugkarirfi. This is the northern boundary. 

When Brahma started performing a sacrifice at Kahci, 
without Sarasvati, she flowed fast in the form of a river to 
destroy the sacrifice. Hence this river is known as Vegavati. 
MahSvi$i;LU saved the sacrifice. Sarasvati flowed eastwards 
and merged in the sea. This sea marks the eastern 
boundary. 

When the sage Bhjgu once lifted the bow of Siva, 
known as PinSka, it assumed the form of a river. It is this 
which is known as river Pinakini. Pinakinl takes two courses 
as Uttarapinakini (va^ape^naiyaru) and Dak^iijapinakini (tcn- 
pennaiyaru). These are in the Nellore and the South Arcot 
districts respectively. The Dak^inapinakini is the southern 
boundary. 

When Laksmaija was struck down by the weapon of 
^akti in the battle between RSma and Ravaija, HanurnSn, 
on the suggestion of Jambavan brought medicinal herbs 
from O^adkiparvata and those herbs were washed in Kallaru. 
Kallaru marks the western boundary. 

Once upon a time Devi went to Kanci and was |>er- 
forming penance to obtain Siva. Siva ordered Ganga to 
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take the form of a river to test her devotion, whereupon 
GaAga started flowing in the form of a river. There was 
shivering in the body of Devi when she beheld the river in 
flood. This river came to be known as KaMpa because it 
caused trembling {kampana) in the body of Devi. 

lltrough ToQd^iniaQ^alam bounded on four sides in 
the above manner flow the rivers Kaihpa and VegavatU 

At the time of Mukakavi Kafhpa was flowing in the 
form of a river; and, it is clear from his verses in the 
Atyaiataka : 

infr Jr i [u] 

5<.*isSl i 

i [^r] 

kampatiracarH^am karuifakorakitadri/ipiUSnam 
kellvanaih mono me keiSmcidbkavatu eidvUastinam [ 12 ] 

putjya kBpi purandkri pubkhiUtkandarpasathpadB vapu^a 
ptdinacan kafhpayBf} puramathanam pulakamculitam kuruie 

Herein he refers to KaihpS as a river. Kaihpa is now in 
the form of a small tank on the southern side of the (fim) 
outer prakfiram of the Ekamreivara temple. The river 
Vigavatl is to the south of KShci. Kdmako^fka is situated 
in between these two rivers. And Goddess Kamak?! 
presides over the Kamako§ fka. 

Ill 

The temple of Kam5k§i is the centre of importance in 
Kind. There are many temples in this sacred city dedi-> 


cated to Vi§iju and Siva. It is the custom in Kafici for 
the utsavar of any temple therein to be taken in procession 
at the time of Brdhmotsam through the four main streets 
around the temple of KamSk^i. 

AH the temples whether iSaivite or Vaigijavite have 
their main gopurams or entrances facing Kamako^fha. There 
is yet another feature about Kahci. Whereas outside 
Kind there is a separate sanctum for Devi in every 
^aivite temple in Tamil Nadu, there is no such sanctum for 
the Devi in the iSiva temples within the limits of the city of 
KaKci. 

It is because of this :«~-Manmatha who was made 
formless by Lord ^iva performed penance, in order to 
recover form, at Kailci invoking Goddess Kamak^i. Pleased 
with his penance, Kamak;i gave him a new form by her 
gradous look. 



harmetrBgitisaiidagdkakamasahjittMoufadhi^ 

[S^rl LalitBsahadranBmasiotrttm, 34] 


He then prayed that he should be empowered to 
conquer $iva. Granting his prayer, Kamak§i withdrew her 
sannidhya unto Herself from all the ^iva temples including 
Kailasa and concentrated all of it in the space of a small cave 
{billtkltia) in the Kamako^fha. Finding his temples bereft of 
Her presence, Siva felt the pangs of separation. It appeared 
as if that was the moment of Manmatha’s triumph over 
Siva. Sometime hence BrahmS went to KailSsa to offer 
worship to Siva. After worshipping Him, he went to pay 
his obeisance to Devi. Devi was not to be found there 
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He then went to all the ^iva temples; he could not find her 
in any of them. He then realised that all this was due to 
the will of K5mak§i; and then he performed penance in the 
Kamako§tha at K5nci praying to Her that Her sarmidt^ 
should be manifested in all the temples as before. Kamaksi 
appeared before him and in response to his prayer agreed 
to restore Her sannidhya in all the iSiva temples except those 
in Kaiici and further said that there is no need for a 
separate sanctum for Her in any of the Siva temples at 
Kanci which is iht $ivajitk^etra. Thereafter, Kamak§i restor¬ 
ed her sannidhya in all those temples except KSnci. Since 
Her sannidhya was released from Kdttnako^fha at KSnci, the 
sanctum of the Goddess in all the Siva temples in Tamil 
Nadu arc referred to as Kdmako^fka. 


i 

^ I 

il5 ein?3rr % trt i 

wTS5rm«roiT^ I 

• * • 

^ ^ nl<t: ^tiwir f^er^rr: i 

• ♦ * 

'TrtRm ?RT I 

^^I4lqi»4 I 

^pusjirtj^ *n1% ^ I 
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^T«rr i 

nw TTT ^ +wis^t I 

c 451 |U]itlcfr^^ I 

* * • 

[ » i n i ^ gi^—tv, ; kc-^n, ®^] 

pura paHcaiar0’naAgo^ prafyaktSAgabhilafaya\\ 
kamakof{harh smOsadya kamaks'iJh sarhprapDjya ea \ 

Aydi dhyatpa Itt laAt kamoft tapastepe aliduskaram |i 
iatastiakamadevasya tapasa luSfamanasa\ 

Aadacit tatra kamakfl moAairipuranndarl U 
prasanna atha makaSaktift svakotak^anirikSanSl ] 
dadau kamaya dtpyangaih nr^amanattdadayakamW 
* • * 

lada saneiu #atp«fK kaSasadyalaye^u ca 1 
yalrayatra stkitafy sarva^ gaunfy svaihiataya stkitafy |i 
samakfsya mkyaio devi tuSnimasicchubhananaW 
» » » 

kadacit atha Ivkedth kattasadyalqyeSu 
ievarthaih parameSasya samagatya Slayath lada 1| 
devJklnalayaift drgfva diDOstkanegu sarvaiah \ 
kimaTthadi adibika nasti sarvaiaipalayesu call 
lit cintya lato brahma kamakfya^ citramityapi^ 

4)iJMya jhanadrgfya tu kamakogfha makitale || 
kamakgyai} sannidkiih prapya dkyatva aradhya maheivarim \ 
sarvalayefu daipegu sarvahkasthitegu ca || 

2 
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yalha ^aihbhufi taths gaurl sada samtdhyakaihkqayd \ 
hfdi dhyatvS tu kamakfttn dvadadabdarh t^o'karotW 
tatai} prasanna sS devt kQmak^i bhaktikamada ) 
talra brahmanamalokya vacatutth cedam abravit [{ 

* « « 

iivajitkgetram ityuktaiH idoAi kfetraih vind bhuvi | 
sarvalaye^u iaive^u sannidkallaA saddihbiki || 

[/Camakfi-vilasam — XIV, 9-12', 31,32; 68-73, 75] 

IV 

KAMAK05THA IN ANCIENT TAMIL LITERATURE 

\ 

Kamako^tkam is referred to as Kamakot fatn in ancient 
Tamil Literature. To begin with, A^iyarkku«Nal!ar in 
his commentary on the Silappadikdram (5, 95-98) quotes 
an ancient Tamil verse which refers to the exploits of the 
very ancient ruler KarikSlan who made a triumphant tour 
of the north upto Himalayas and planted his flag of victory 
on the Mount Meru. That verse is as follows : 

9^9 •s'ro/a) 

<S(jb(j« seiUpggi aiBsrp Qua^suarfi^rir 
QaihQurp Sif!§liPffi 

“ kacckivalaikkaicchi kamakkoffaih kSval 
mecciyinitirtikku mycchOttan kaicchendu 
kambak kafiryuk karikdiperuoalattan 
clumpoigiri liritta cketjdu” 

The Cheifdu —the club with which Karikarperuvajattan 
split the golden mountain is the club of ^asta who keeps 
vigil in Kamako^fham of Kamaksi referred to as having 
bangles round Her hands. 
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This verse brings out the fact that Kamakoqtham of 
Kamaksi was famous even at the time of Karikala Golan— 
that is before the time of Tirunavukkaralar, Sariibandar, 
and Sundarar. 

The meaning of the expression vafaikkaiccki which 
refers to Kamalqii is borne out by the account given in the 
Kaficipuranam and the Mukapaticadati. According to both 
these works, the impress of the bangles of Goddess Kama¬ 
ksi is seen in the body of Lord Siva. 


i 

a rr feiAff zt feif i 





stanSbhyamapi bahubhyOih saihpidya valayairapi 
alUifiga drdbath lihgalh ekccStahoayaAt iivam 
tadekamreialifigafk vai tasyS alinganotsukam 
stanakankanamudrabfyaA mudritaih bkutaye bhuva^ 

[KSUcimakSlmyam, 45.] 





3rai^ i 



ahkitaiankaradihadt ahkuritor ojakahkanaileqaiff 
tdkikaficinityataruplih adrakfaih kdticldabhutaih balam 

[ Afyadatakam 15 .] 


TirunavukkaraSar, who flourished in the 7th century 
A.D., in his TiruUandagam of Tiruva^igai Viratta^am 
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(near Panruti) uses the word Kamakkoffi in the following 
verse: 

Q'£ir(ffihususirf Q-fiiisaflQtirtiiS tsirioi 
Qsffm/eaanS&ixsr iutLffQuir(ifgi dsireoihi 
jSQfWLieiTdeu euestir .. 

[6-ui 0(s^aip, 0(sai0a)s tfriLuraaih, 
^«Di-U/rar4 0(S^^iressi_^u,, 10] 

kolumpaoalacchenganivdifkkamakkdiii 
kongaiyiifaiyamarpontdu kdlankonda 
talumbulave varai mirbil . 

This means: * there is on Lord diva’s body the impress 
of the embrace of Kimakkoffi whose lips are red like coral.* 

Sambandar, who also flourished in the 7th century A.D., 
in bis TevSram on Tiruirumpu|ai (AlaAgu^i) uses the word 
Kamakkofi. The Tevdram is as follows: 

IBS’SfiQfiirqffffraaritwi 

a^SuQursS ^rwi Qsirif.iii^ik9Lif. 

a-^Sfifi&OaSeb u«S Q«ir«m-($(fi§iirQ«iir 

[2-ib 0(^t8(su)^SBr, 4} 

nacchiUoluvirgal namakkidu iolvir 
kacchippoli kamakkofiyudan kudi 
icchittinuhbSlaiyidaih kotfda viian 
ucchittalaiyil balikopdulaluife 

Here kofi appears as koti. In ancient times, the same 
symbol was used for the long and short forms of 0. This 
is clearly noticed in old stone inscriptions. It was only 
after the starting of the printing presses that different 
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symbols were used to indicate the long and short forms 
of 

I. It k said that the Devi in KiBci is called by Sambandar as srieQsrif. 
{Kdmakedi). But this is not correct. In Sanskrit there are two different 
letters (a anrl In Tamil, however, there is only one letter fa which is 

pronounced as also as in the case of kodi- But the word miaQsirif. in 
Sajnbandar's Tevaram cannot be pronounced as kodi attd should be pro¬ 
nounced as kofi for the following reasons : 

In the JCSmSk^i-vildsa we find the words Kamakofi and KSmako^lam 
used interchangeably in the verses,» 

(s') kSmakafi tmftalf so'yam 

(u) tasmSI avaiyalh kartaiyam kSmakeffasya darianam 

The copper-plate grant of Vijayagap ^agopsla refers to the goddess 
as KBBci-KSmakofL MSka-kavi fa his MQk^ncatati refers to the goddess 
as KBmakaji. 

(i) kSmaporipaMhi kSminJ 

kamtivari kamaplfha madfiyagalS 
kOmaiugha bhava kamoU 
kamakait klmakaft kSmSkft 

(a) iaiwot’ifoktfi iBdhakSHondadhdll 
mfdagtifapanptfi mukkyckBdaihbaaBfi 
munimiiepofipBfi mMlSjBifdakafi 

paramaiiisiadhilti pBlimSih kBmdkofi 

Tirunivukkaraiar in his TuvUS^^t^oTR of Tintoodigai-Vlralfanam and 
Sundaramurii nayanSr in hb OnakOalaniali Ttnaram in Ki&cf referred to 
above use the words KOmakofH and KOmakeffem respectively. The second 
letter f in keffi and in kaftem followed by the letter / cannot be pro¬ 
nounced as d- ^te the words pronounced as kodd*' Instead they 

are pronounced as kaffi and kQffam. In the same manner the word 
•rtoOtirip in Sambandar’s Tevaram must be pronounced as kamakofi 
and not as KBmakodi- 

It should be noted further that the letter a in KBmakoffi or kSma- 
katfam a the long from of a although only the symbol for short form of 
« ( 9 ) was used in Teviram and stone inscriptions. Spoken Tamil has both 
short and tong forms of e (si). But written Tamil did not have the long 
form and only the short form served the purpose of both the short and long 
forms. Consequently the symbol for < when used before a consonant was a 
hook with a tiny circle at the bottom (0). Constanzo Giuseppe Bescbi 
in the first part of the 18th Century introduced the symbol for the long 
form t (cr). And the symbol for long e when used before a consonant was 
a hook with tiny circles one at the bottom and another at the top (S). 

In the same way written Tamil did have only the short form ofe ( 9 ) 
And Beschi introduced the symbol for long form of ^( 9 ). And the 
symbol for short form of 0 when used before a cosisonant, say, ka followed 
by the s^ r b Q«t and the symbol for long form of 0 b <3aa. 
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Sundaramurti svami in his Tevaram on O^akarUanraU 
in Kanci uses the expression Kamakkoftam. The Tevaram 
is as follows: 

fjfigirii <sjru)<si3tfiril(_ui 
Sir Quiriu, asfi($ih tSfsa^QararQiQ^ASar 
Qsmrairiifi^ paHtLfefKSr 

(7‘ih $<S<!Pfrip, 6) 

kaeckimudurk kamakoffam tindSha 
nir fidji, aridum picehaikofvadenne 
onakSnUmialiyufire 

(7tk Tirumurai, Onakdntantali, tf) 

This passage, according to Aruijaiva^ivel Mudaliar,* 
means: ‘when there exists {ut}4aha) TirukkamakSttam 
in ancient Kacci, why should you go about begging for 
alms from the public’. 

The term u/f4^ka cannot be taken, as some say, in the 
sense that it has come into existence only at the time of 
Sundarar; if that were the case, TirunSvukkaraiar who 
flourished much earlier than Sundarar could not have used 
the term Kamakoffam at all. 

iSekkilar in his account of Tirukkuripputton4anayanar in 
the Periyapuranam hails the greatness Kamakoffam in the 
following verse; 

[See the article; fTQf ^giadr—^arga Qthjgi 

SUfSt^ By fr. sdmr^tsr •ttodatCSI gnjp, 

urag! waritr(a, Oamfis, 1968]. 

Tlius till 18th century both the short and long forms of O were 
written with the symbol for short form only although the words were 
pronounced with short 0 or bng 0 as the case m^ht have been. From 
this it follows that the words arioSairCi^, awiolaiCi-ii, and 
should have to be written as srioOsirut.th, and •riaOss^ 

in works before I8th century. 

2. Tevctram of Sundaramurti, Dhartnapuram Edition, 1964, p. SO 
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Lf«istrafiiu 0 ^( 3 a airiDd (Ssirili-figiu 
OursSiu (y>uu(Sfiinf.irfi!n-a)ib [71J 

ptttf^iyatlirukkdmakoffattuppoliya 
muppadodirandaram purakkum 

This refers to Goddess Kamak^i presiding over the 
KSmakottam fostering the thirty two virtues. 

The reference to S^sta as the guardian deity of the 
Kamokoffa by AdiyarkkunallSr in his commentary on the 
Silappadikaram confirms the tact that the present Kamlik;! 
[ temple in Kanci is the same as the Kamakoftaof K-arikEla 
^ of ancient times. Even to this day the shrine of SastS is 
situated in the first prakara of the temple.® Sekkilar’s 
Periapuraijam also corroborates the identity of the Kamakgi 
temple with KSmakoffam by recording the fact that one 
who enters the Kimak^ifa fails to locate the four quarters 
correctly — a unique and special phenomena of the 
Kamaksi temple. 

j& aaeopih 

jfihsBUi^ar ^(^iairws <!ariLL.fi^A 
aiigf 

Qsirorir^sir u>($isi^ <!uirfis3^d>, 

3. The worship of StstS or Sittan, or Aryan or AiyanSr is prevalent in 
South India. In fact many of the villages such as SattanQr, Satumai^alam, 
Sattappipi, Villupuram-Sittanur and the like are named after Sasta or 
Sittin. These villages have, besides temples of Siva and Vi^Qu, temples 
dedicated to SSsti. In VUIupuramiattanOr, there are temples and puja- 
stbaias dedicated to Sasta in e^bt directions. In Tirunelveli district, the 
wonhip of Sasta is known as Sssta-priti and it is performed with Vedic 
mantras. The place Xryankavu wherein Sasta or Aryan is worshipped 
predominantly is named after Sasta orAryan. Sri Sankara in his SioapOdidi- 
ktiSntasMra offers salutations to Sisti. It follows from the above that the 
idol of Sasta in the temple of Kimak;! is that of a god well-known in 
the Hindu pantheon and worshipped by the Hindus. 
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•fi0Wir 0liriDajiiiS Qiuwu>(^iiKgw 
^rataj wirjfiiu ^ar^«s)<r utiuisih 
tao’SeOfi ^ojQireoa’ib srem 
srargnih c.<irar Q^ir^jfidrgtw ^lUQa^fr^‘74 

andaminii nallaiam purindafikkum 
ammaitan tirukkamakdffattil 
vandu candira suriyar midu valik 
koladan marungu podalindl 
canda madira mt^ahki mmarungum 
cayai mSgiyadantidai mayakkam 
inda mdnilaUaoarelam k3na 
engum ufladongingum anguladal ”«(74) 

From what has been said so far it would have become 
clear that Kdmakkoffa-^tht abode of K&mSksi has been very 
popular even at the time of the ancient king Karikala Colan. 
The reverence with which all the three NSyanmars refer to 
the Kamakkoffam reveals the importance of the Kamakkoftam 
in the religious life of the people. 

V 

STONE INSCRIPTIONS 

That the seat of Goddess in the iSiva temples outside 
the limits of KSnci is referred to as KSmakustha can be 
seen from the various inscriptions found in iSiva temples in 
South India. The book entitled South Indian Temple Inscrip- 
tions published by the Government Oriental Manuscripts 
Library, Madras, contains several such inscriptions which 
are as follows: 
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I. SfiihuFih: QsireS^s^iii QaTiLi-iip (ca*) (_(u 

a/0£tr.* 

Chidambaram: kovUukkum Hrukkamako{{amud(ai)aya 
periya tiacciyarukkum dattiyarula 


2. QseeSeQso QlU(^di 

s(^8xsr. ‘ 


Avinaii: koilil tirukhSmakoffattu nacciyar peruhkarunai 

3. eSQuuiiiiaeDw : qpeaL.iuirir ^(ipssintisQsaL.L.fi 

fiir^fea*]L. [u*] ®<ySaJir/r«(5 

Vijayamahgalam : tirunSgiiiaiaramudaiySr tirukkSmako/fatialud (ai) 
{ya) nScciySrkku amudupadi. 

4. 0(sQaiirfi^l^ir; 0U0t QsiraSefi 

^(^iairu>iOsTL.L.qpeni^iu 

Qajsssr(^iii 

TiruvottiySn HrumttiySru^aiyo nSyanar koyirtirukkamakkofiamudaiya 
ndcciySrukku nimandoAgafukku. 

5. ^{^uuirSsosutsrib: ^(^uureosuarQpsnt-iiJ isriu@r 

QsiriLi-ih §liiir^g^U) urua^ aeiS 
ajr(r«(5.* 

Tiruppalaivanam: tiruppslapanamudaiya rdiyanBr tirukkSmakofiam 
iyadilwh papadi naceiyarkku. 

6. $>isisirL.($uudrfiH: ^(^isTwsQsirCi-qpesyi-iu isir^^ajird 

^{fiswr uii£imaiuiriri(§.'' 


1. South Indian TtmpU Inscriptions (Govt.. Oriental Manuscr^ts Library, Madrat) 
Part I, No. 14, p. 22. 

2. mi.. No. 197, p. 190. 

3. im.. No. 267, p. 248. 

4. IHi., No. 530, p. 517. 

5. Ibid., No. 539, p. 528. 

6. Ibid., Part II, No. 597, p. 586. 

3 
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^<3««rui4a«/rt:j_(yi65,i_aj QuStu mriSf 
luir# sppaB.' 

Tirukkaffuppalli: lirukhSmakkoflamudaiya nSetiyar alagamar 

mangaiyarkku. 

tirukkdmafdiolfamu4aiya ptriyanScciySr alagamar 
mangaiySrukkuk kazgali. 

7. ai^eoih: ^sQmraSd) 9(a) sru)QsiriLi_(y)gDi_u ^f§lajrii^u> 
QojsisrlSih 

Vallam : ikkoil ^ 1 ( 00 ) kamakoffamu^aiya nacciyarkkum otndtm 
nimttaltukku. 

S. ^(suuifianh: ®«Oa/r(t5«5A iS&os(^ih 

QsinLudfieDuiu xir49iuiT^ Q^raSd) uCt-r 
^rShu iS&vn/ib.* 

/»<r«r S<^m*irui40attiLL. 

(j£i®i_«j(r# $(suuifiarp^eDutjrp(g.* 

0($i«iriLQ4SirCuQfi«bt^tJ QuSu 

iBr49»jirr.* 

Tiruppalanam: ikkoilil pujainilaikafum tirukkSmakkoffamudaiya 
nacdySrkoil bhaffacariya nU<uyum 
nan elundarulivitta tirukkamakkoflamu^aiyar tirup- 
palanattudaiyagkku. 

inndyanat Hrukkamakoffamudaiya periya aSec/dyar. 

9. (Smire3aif .: ^sQairuSeSd} is/r«r erqpip<^eifleapp 
Oa/rili_(jp®j_6u ^Seo iSTuSuirp^ 

1. yWrf., No. 598, p. 586. 

2. /«</., No. 635, p. 613. 

3. Ibid,, No. 1042, p. 975 

4. Ibid., No. 1048, p. 980. 

5. Ibid., No. 1049, p. 981. 

6. Ibid., Pi, III, Sect. I, No. 1175, p. 1152. 
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Kovila^i: ikkoilil nSn elundarulivitta tirukkSmakkoffamu^aiya 
akkilanayakiyatkku pujaikkum. 

10. ; iSi-lirduirir§l'3rUF 9TwQsiruif.(if.)ilii9sirsoupeiiir 

tSjsaiirp.* 

Hastigiri: ifi puravaradiiubara kanuikotfi{fi)mbhikSla- 
bdhavarapradada. 

11. SipihuFU ): 

JTC?qg I 

Chidambaram: devyaetasyP}^ iikhariduhitul} kSmako^fhasthitayah. 

, pTakaTajyamapidayitamasauklptavan ma^dapalica. 

kilicaiiasyai} svapaii naianasthinoyogyaprakaraih 
satyafd bkak^B sukaramakarot bhOia^aih maulHpBrvam. 
pilSihbaram kSHcanamefa deoyd!} tat kSmakof/hasthitam 
Bs1itaya(t. 

eokara yadvairimlSsinJnaih vanagnidkiimBmiaratam 
karoti. 

12. Qw^ir : (QuirmQarSl prr^ssr, QfiiiaeiiUL.(^ ^eoeoir) 

^>^isiru>QtmrL.L.QpesiuBJ J>(3G0cni. st49 

Metur: (Poniieri Taluk, Chir^lepet Dist.) 

Hrukkamakoffamudaiya tiruoi^ainacciyarukku. 

t. Ibid., Part III, Section I, No. 1209, p. 1220. 

2. Ibid., Part II, Section II, Nos, 1271*73, pp. 1321-23. 

3. Ibid., The work Rsjarajan UlS »peaks of Chidambaram at ‘tirukkama* 
kotlamum iuitumaligaiyum.’ 

4. A fi. No. 139 of 1916. 
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13. ar^Shurr 

§ls u)i_eu<ir/risu).‘ 

Tirucckattimutlam: lirukkamakoffamu^aijia nacciySr kiljAa mdctoxt- 
lagam. 

14. ; aricQi/rtlt- arfSiurr.^ 

Ilayattagudi: kamakoffa naechiyar. 

It is to be specifically noted here that in the Tevaram 
relating to Alaiigu^Ii to which reference has been made 
earlier, Sambandar refers to the Goddess not merely as 
JCamakoti but as K&makofi of Kacchi. Thus in unmistaka* 
ble terms he says that the sanctum of the Goddess of the 
local shrine is the seat of the iakti manifested by the 
Goddess of the KSmah^fka of K3hci. 


VI 


Silpa texts also speak of the seat of the Goddess as 
Kamako^fka. For instance, the sHlpa text Manasara states: 

(5.V0 

kamakoffhavidkiih vak§ye (65, 1) 

The Saiva-agamas — the Suk§magama and the fCarwjia- 
gama refer to the seat of the Goddess as Kamakostha. 


(0 ^ ^ wrapT I 





kamako^fkavidkiih vakgye ^rpu Ivaih tal prabhaHjana. 

[Suk^magama: iaktipratiffha-kamakofi’vidkipajalaj 




1 


) 


i 


y 

/ 


1. ^ fl. No. 487 of 1908. 

2. KailasanStha Temple, Ilayitt^u^i. 


(«) *fr*TTflT^5T I 

bhogflhgamarcanaAi kuryat sarvasampatasamrddhidam \ 
ralrou puflvasane tu ardhyamena karayet l| 
mandirasya utlare bhage kamako^/kasya madkyame || 

[ Karunagama: Togangarcana-bhaga ] 

Further, the Lalita-Sahasranama refers to the Goddess as 
Kamakofika, trikufa kamakofika], XheLalita- 

triiati as Katnakotinilaya kdmeivarl kama- 

kofinilayQj and the LalitS-a^ fottara as KSmakofi-mahapadma- 
pifkasthS snit jto:, kamakofimahnpadmapifk- 

astbayai namo namal}]. Thus in the three stotras, the 
abode of the Goddess is referred to as KSmakofi. 

VII 

A reference to this Kamakoffa is found in an inscription 
in a Jaina centre ^attamangalam which is two and a half 
miles away from VandavaSi. It is dated in the 14th 
century of Pallava Nandivarman II and it records an 
endowment for the feeding of Jain ascetics. This inscrip¬ 
tion says that one who violates the terms of that endowment 
would incur the sin of destroying the Kamakoffa : 

...®6usup(2P (Sirrisisiru 

QurtLirs ; ari£> 4 QsTL.L. 

uroiwirs . 

. ivvaramu rongBp 

pomahaioflinal kamakkdflamaljtla 
pavamaha.... . 
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From this it is clear that Kamakotta was held sacred 
even at the time of Pallava Nandivarman. 

vin 

We said earlier that there is a cave {guha) inside the 
sanctum of Kamak§i temple and Goddess Kamakgi is present 
there in the form of the akaia (ether) inside the cave 
{guhakaSa.) This is affirmed by the Kancipurana and the 
KamakfJ-vilasa. 

RtR 

sakhJbhifi tatra sammantTya prSpya kdHcIpura/h iubhttm | 
tapassthSnaih bilarh sakgmaiH paramarh vyotna tatsmrtam || 

[KUneipurS^a, 31.J 

Rl>a^4vH I 

?rT?wrf ^ ^ RtiT I 

atha tatra nfpaireifka kamakofimahUde | 
siddhatlrthasya ceidne irtiydihie mahdbilam || 

tapassthdnaih bilarh siikqmath paramarh vyoma tatsmrtam \ 
bilarUperfa vai kahcydfh pratyak^aih mok^adarh parath || 

[KdmdkfmlBsa, II.] 

To the north-west of the entrance to this cave, Kamakfi 
appears as doing penance, resting one foot on the ground 
and resting her right hand on her heart. This form is 
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known as tapaskamakfi. To her left is seen Goddess 
Kam5k§i in the sitting posture with a bow of sugarcane in 
one hand, flower arrows in another, noose in the third, 
and goad in the fourth. 





dkanuTbhdtiSn pdiarh srnimapi dadkana karatalail} 
purastSdastarh nah purarruithituraho purusika || 

[Saundatyalahari, 7.] 


kalieana kdticlnilayarh karadhftakodai}4ab3tjasrt}ipaiam \ 
kajinartanabharanamTarh kaiiHtlydnandakttndamovalarhbe || 

fAryadataka, 2.] 


There is a Sricakra consecrated by Sri iSaAkarScfirya in 
front of the Goddess. There are inscriptions which refer 
to the Kumbhabhi^eka of the Kamakgi temple in recent 
centuries and to the refixing firmly of the dricakra — the 
original pifha^ 


Thus we see that the same Goddess is present as 
formless in the ethereal space inside the cave [bilakada), 
with a form in the sitting posture and in the form of a 


t. rufa : DattmaBci Narasimhadhvari’s Inscriptions ; 

i. pifhm3d}>Sth abheifyam drin^silh hadhvariadrab. 

No. 350. 

ii. narasiihhadkvarl pilMih ajighalal. No. 349. 

Annual Report on Epigraphy, 1954*’55. 
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yantra in the irlcakra. There is a dharmastambha or jqyasta- 
thbha in a small mantapa situated in front of the gopura on 
the way to the inner prakara from the outer one. ;Sekkilar, 
as we have referred to earlier, says that Goddess Kamak^i 
by remaining here, fostered the thirty two virtues mentioned 
in the scriptures. 

i4^e5sflajfi0(^saffui(SmrL.L.^gluQuire8u 

Qpuu^Qfiiri^ffasrt^pus Lfriigw 

puppijattirukkamako/faltuppoliya 

muppatlodiran^araih purakkum 

This explains the significance of the names of the 
Goddess such as dharmi^i dharmavardhani^ and the like 
occurring in the LalitSsahasranma. 

When we go around the giyatrimaiffapa at the Kamak$i 
temple, we find Goddess SySmalS with a viria in Her hand. 
This form is described in the Sy!imalii^dandaka of KalidSsa 
thus: 

maijihyaoinarH upalalqyantim 

madSlasam maftjulavagvUSsam | 
mahendraniladyutihmalangiih 

maiahgakanyddt manasa smarSmi || 

To the south of the sanctum of the Kamak§i temple, 
there is a shrine which is one of the hundred and eight 


divyadelas celebrated by the Alvars. The presiding deity 
of this shrine is known as Kalvar. In the list of the one 
hundred and eight shrines, Kalvar is referred to as 
Adivarahamurti. 

ftr ^ 3rRTEq?rf snrftwtTf wr 

' 5 'TfjanTftgsr ^ 11 ^ S artt ^ 1 1 

apqfsraRiqui ^ srVr ^ ^ % 1 

is divyadeS kt ar^dhyadev adivarSh hhagavan alijilaivalli lak^ndsameta 
vpman mmdn mm padfimabhimukh kkade huye \ kSmakfidm ke mandir truAt 
tk <)f dorian de raht hum. \ tnko sakiatkir aivattkan3rSyai} ru aifr 
mahgolaiSson samt parakal ne kiyS hat. I yah divyadei aur iskt niiyapu^kari^i 
j adya lupia hai \ 

When Lak§midevs was complaining about her 
husband—Vi§iju to Goddess KSmak?!, Vi^^iu overheard 
this talk and thus came to be known as Kalvar. To the 
north of this sanctum there is the mUrti of Goddess Laksmi 
as affected by the curse of Lord Vi§ 5 u. This murti is known 
as arupalak^mi. It is customary for devotees to offer the 
kumkum received as prasada of Goddess Kamak§i at the feet 
of arupalak^mi and then to take it reverently for their use. 

X 

Thus as Goddess Kamak§i has withdrawn her powers 
into the bilakada there is no separate sanctum for the Goddess 
in any of the Siva temples in Kanci. This we know only 
bom Kahci-sthala-purdi}a and Kamak§l‘VUasa. If these two 

1 . vide: Annual Number of Kalyan for the ye»' 1957. p.92. 


1. LolilSsahasranSma, verse, 176. 
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works are not handed down to posterity, one cannot 
explain the millennium-old temple construction scheme 
without a sanctum for Goddess in any of the Siva temples 
within the city limits of KaUci. The Alahgudi Tevdram of 
Sambandar which refers to the seat of Goddess ir the Siva 
temple at AlaAgu^i as kacckimUdur kamakofi makes it dear 
that the seats of the Goddess in all the Siva temples are 
referred to as Kamako^fha because of dakti of the Goddess 
there has emanated from the btlakSda of the Kamako^fha 
at KahcL 

Those who are not able to have a dardan of this holy 
Kamako^fka could daily yccite the following verses while 
taking bath. 


1 . It u contended that the idol of Kimak}i wae originally of the form of 
Buddhist Tara Dev! and that it was fashioned after the aK^3>u>II<^aa of 
Sri-Vidyd. It is also contended that the Soarifa Kamah^i may be the 
Goddess of Jain faith—Dharmadevl. These contentions, however, cannot be 
upheld ; for. neither the Goddess Tara ofBuddhist faith nor the Dharmadevi 


ofjainafeith has tkfakodai}4a,puiPabai}a, poia and ahkuia. It cannot be 
said that all these weapons are rechistelled out of the idols of rite goddemttf 
the Buddhist orjaina faith; for, a newmSriicould easily be sculptured 
instead of rechistelling the idols of goddess of Buddhist or Jaina faith 
into that of Kamak;I. Even admitting for the sake of argument «»>-* 
the idol of KsmSkf! is the rechistelled form of Tara, yet h should 
be noted that Tara is the Goddess referred to in the SrlvufySrmSya. _ 
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3i»i?ww®T¥it sttSiwtH i 

qr^q^ -hwneqi: Bfrtrs ^qro^ i 

q^ qjfl ^ ^ qr I 

'ff^gjPT ^ewtuli nswRi i 

Jduiri qr i 

55q% q^qi^PT: qrafTTq ddfRi: i 


q: f‘ifq. i 

qqq^iqifJlq qJiq. i 

fspq+icui^^jdqi i 

qu 5 ^. | ^<. qq 4 T qwi^ qrq? I 
qrr^jpqf^^ qr^qi qqri^qnTP^i i 

qq qrqnSt 55 ^ i 


5# i^qqpq qqra^ 1 


tasmSl avaSjiam karlavyaih kamako^fkasya darSanam \ 
na cemiiyaih snanakSle ilokanetQn pa/hermaTaji ll 
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svSmipufkarinitirthaih purvasindhufy pinakinl J 
iilahradaicaturmadhyaihyavat iuif^iraman^alam U 

madhye tu^^irabkQvrltam kampavegavati doayolf \ 
tayormadhye kaniedu)fiham kamSk^i talra oaftale |( 

sa tva vigrafio devya}} mulabhiilo ’ rfrirS/ bhuvaii \ 
na’nyosii mgraho devyah kaHcyaih tontnulavigrakaii It 

jagalkSmakalakSraA nabkisthanaih bkuvak param | 
padapadmasya kamak^ya^ mahapifhamupdsmake II 

kdmakotissmrtasso'yaAi karanddeva cinnabhah \ 
yatra kamakrto dharmojantund ena kena va || 

sakrdodpi sudharmai}dih phaloAi phalati kofiiah, | 
yoji^t kdtHako^t^'min mantrami^ldrlhadaioaiam II 

kotivari}aphdenaiva muktUokadi sa gacthati | 

yo vasit kdmkoff/u’smin k^ai^ardham va tadardkakam ll 

mueyatt sarvapapibkyakt sak^ad^evl narakrtiti \ 
gayatTllmaif4apadharaih bhSnabhisihSnatmdlamam i) 

PuTu^arthapradam daifibs^ bilabhradi tannamamyaham\ 
yaff kuryat kamakoif(tasya bilabhrasya pradak^i^am II 

padasankfyakramerjaiva gi}g<trbh(gamnaih labhet \ 
vidvakaraifatutradhyaih irimattripurasundarim |i 

bhan^akasurasaifthartri/h kamakfiih tamakam bhye \ 
parajanmadine kaUcyaih mahabhyantaramargatal} [| 

yo'rcqyet talra kamakpm kofipujaphdam lahket \ 
laiphdotpamakcdvalyaih sakrt kamak^istvaya || 

tristkananilayaih devaih trividhakaramacyutam \ 
pratilihgagrtxsaAiyuktadt bhutabandham tamadraytW 



PART TWO 
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I 

Almost all the works dealing with the life of iSri iSaAkara 
called Sankara-vijayas refer to Sri SaAkara getting 
constructed the temple for Kamakgi at Kanci and consecrat¬ 
ing the iricakra there. The Madhaviya-iahkara-vijaya 
does not refer to Knmltkfi by name ; yet it states that 
Sri SaAkara after worshipping RamanStha at RSme^varam 
reached Kanci, had a temple built there on the pattern of 
paravidyaiaraija and replaced the tSntric mode of worship 
by the vedic mode. 

^ Hiu«; I 

^rrf^srapmTsfisn^^in: i h] 

abkipujya sa tatra ramanatham saha pan^yaif} svavaie vidkaya colan 
dravi^ariiScatattjagSmakaHciihnagariffi hastigireh nitamba KaUctm 

[15-4] 

swadlMma sa tatra karayitva paravidya [d] (c) arananusari citram . 
apavarya ca tantrikanatanit bhagavalya^ irutisdmmataih saparyam 

[15-5] 
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Here paravUyaiarat^anusariciiram means according to the 
Parana of para-vidya. The eleventh verse of the Saundajya- 
lahan states tava-darai}a~koi}ah parinatafy. 

Here the reference is to the koi^as or angles of hUakra 
which is the seat o{paravidya. 

The Cidvilasiya‘dankara‘vijaya says that Sri Sankara 
visited Kanci and drew and consecrated the irtcahra with 
his own hand in the temple of Kamak^i and ascended 
the SarvajM‘piiha there. 

?wisp*n; ^ i 

. 

Aamaij^a^i pwato deie iTUakraAt svayamdlikhat 
drhakrapaicddbhige tu kSmSkfim jM/iarapi^im 

pratiffhapya .. 

• <■«•««••«•«•«»«•«« ••• 
drurokaatha saroajnapifhafh deiikapungaoafy 

The Anandaginya-$ahkara-vijaya has been recognised 
by competent scholars, western as well as Indian, as the 
most authentic biography of Sri Sankara. In his monu^ 
mental Sanskrit-English Dictionary, Monier Williams refers 
to two other Sankara-Vijayas besides the present one and 
considers this to be the authentic one.* Referring to 

l. (i) Sankara-dig-viji^ai name of a fanciful account of the controvenia 
exploits of SahkarScSrya (q. v) by Madhavaearya (also called 
Sa(hksepaiahkaTaj<gfa). 


Professor Wilson’s observation regarding the present Sahkara- 
vijaya, in his Sketch of the Religious Sects of the Hindus, K.T. 
Telang says that ‘ Professor Wilson was in effect satisfied 
with the credentials of this work.’ * 

In the Guruvarhda-kavya^ which purports to give an 
account of the line of succession of the Scaryas in the 
Sringeri Ma^ha, the first three chapters are devoted to the 
life of Sankara. Referring to the lineage of Sri Safikara, 
the author observes that this has been described already by 
great poet*seers {kavindrai^). In the commentary to 
the work, Guruvaihda-kavya, written by the author himself 
the expression— by great poet’seers is explained thus: 
‘ by and other great ascetics'. SadSnanda, 

in his $ahkara~digvijoya'Sara observes that the biography 
of Sri Saftkara has already been written by great ascetics 
(yativarail}). And the expression—*^ great ascetics' is 
interpreted in the commentary to mean—‘ by Anandagiri 
and others'* 

(ii) Sehkara-Bijaya : [name of Xnandagiri’s biography of SaAlcarScirya 
(recording hu controversial victories, as a VedSntin, over numerous 
heretics) 

(iii) Sankara-vij^ai name of a fanciful life of SaAkarscirya in the form of a 
dialogue between Cidvilau and Vijhenakanda. 

A Sanskrit-English Dietiana^ (The Clarendon Press, Oxford, 1899), pp. 
105 «. 

1. Th* Jndum Antiputry, Volume V, (1876), p. 287. 

2. This work was composed under the direction of Sri Saccidsnanda Bharat! 
Svami, Head of the Sriigeri Ma(ha (1770-1814). and was published by 
SriT.K. Balasubramania Iyer at Sri Vani Vilas Press, Srirangam in the 
year 1928. 

3. See for details, Sri Sahkara-Vfjirra <if AnaiUhnandogiri, Published by the 
Centre of Advanced Study in Philosophy, University ofMadras, 1971,pp. 
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In the Anandagiriya-Sahkara^vijaya of such great 
importance, it is said that Sri Sankara consecrated 
Kam5k§i and dricakra at Kanci and attained siddH there. 
It also specifically refers to the fact that Sri Sankara 
obtained five sphafika-lihgas from Siva at -KaUasa, esta¬ 
blished the at Kaftci and directed Sureivara 

to be in charge of it. 

MWNWiy I .«?? q f^ gicq. 

UTc^i.(<t^). 

^?Fnn#:.. PraS [4.^].^ptopp 

felf ?rftrq. [u] .[^r^qi] nwPt 

.fey ?!% 5?qT eaira 

^unpflWrsirfeq^ ffe sq^HW^q ( 5 . 4 ] 

tosm&dudaAmaTgamavalaihbyayogaoidySpTipmiyaipaikasaficarahkai- 
Issamadkigamya parvatisametarh paTameivaram pratfan^a svatmaU^ 
armandhSnaiilasya patamaguroragTatal!, parSnuSvarah ptuieas- 

phatikalihgdniprakaiaySmdsa. . kedSraketrt mtiktiliagSkfyaih 

prati^tkSpya . nllakatflkak^etraih prapya . varanSmakaih 

lihgaih prati§}hapya {55th Ch.) . irihgagirisampe tungabh- 

admire . mjamafham kplvd {62nd Ch.) . ...bhoganamakoAt 

lihgarh tasmin pifhe nikfipya {63rd Ch.) . tatraiva {kaiUydA) 

nijSvasayogyaih mafhamapi parikalpya . meivaram ahuya 

yoganamakaih lingaih pujaya iti tafmai dattva (oamatra kamako- 
fipifkam adhisasa iti vyasaslhapya {65th Ch.) 

This work affirms that Sri Sankara attained siddhi at 
Kanci. 

.^ . 

[isy]. 



...svayatH svalokaih ganlumcchuh kahdnagare muktisthole kadacidupaviSya 
...sttTvajagadvyapakarupacaitanyamabhavat... Chapter 74. 

The Jagadguru-pdrarhpaiya-stuti^ and the Guruparampara- 
sMra published by Dr Hultzch in his report on The 
Search jor Sanskrit Manuscripts in South India^ states that 
Sri Saftkara attained siddhi at Kanci. 

The Jagadguruparamparyastuti and the Hultzch Manus¬ 
cript in the first few verses briefly narrate a few events 
in Sri Saiikara’s life. It is stated in the former work 
that Sri Safikara reached Kanci from the banks of the river 
TungabhadrS, consecrated Kamak§i and attained eternal 
bliss there. 

ijiff mfl l 

sveccayd patyafan bhumauyayau kahclpurlAt guruh 
tatra samslhapya kamakilih desiih parath agatpadam 

This is given in the Hultzch manuscript with slight 
variation in phraseology : 

gnretpg. i 

agacckat sveccht^ kaficltn paryafon prthvltale 
tatra saihsthapya kamak^imjagama paraman padam 

The verse in these two lists thus substantiates the 
version of the Anandagiriya-Sahkara-vijaya that Sri Safikara 
attained siddhi at KSnei. 

1. Published by the Seshadri Press, Mysore, 1946. 

2 . Published by the Government Press, Madias, 1905. See Part III, No. 2146. 
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The PataHjali-Carita by Ramabhadra Diksita deals with 
the life of ^aAkaracarya in the last chapter and concludes 
by saying that Sankaracarya spent his last days at KancL * 

^r%ni, i 

govindadehkaih upasya ciraya bhaktyd tasmnn sthiie nijamahimni oukbdmaiJy3\ 
adpoitabha^yamupakalpya dido sijitya kSKeipurg stkitimaoSpa sa iahhaatyap || 

Rajacudamai^i Diksita in his work ^ahkanbhyudaya 
states that ^ahkarScarya during his last days stayed at 
KSnct worshipping KSmeivari on the banks of Kaihpa and 
attained siddhi there. ® 

kadtpStiramBasinlrh anudinaih k^mtSvarlih areayan ( 
brahmOnandamasindata trijagaHih kitmahkorafy daHkara^ tl 

The great Itihasa-Sivarahasya consists of more than fifty 
thousand verses. It was published in Canarese script with 
Kannada translation in the Maharaja Jayachamarajendra 
Granthamala Series, as volume No. 32 in the year 1950 in 
thirty volumes. It is referred to as an authority in the 
Dharmadastra work Pfirijaya-Sindhu. Manuscript copies of 
this work are available in many private and public libraries 
including the Government Oriental Manuscripts Library, 
Madras, Adyar Library, Oriental Library, Baroda and 
Sarasvati Mahal Library, Tanjore. 

1. Ramabhadra Dik;ica: Pa/aBjart-CmVa, (Kavyamila Series, No. 51 Nirnaya 

Sagaf Press, Bombay), VIII, 71. 

2. gakfd^a Se/hpufc IV, SalieikB, X, p, 240. Sri Vani Vilas Press, Srirangam. 


The 16th chapter of the 9th aihda of this work 
refers to the life and work of iSankaracarya. Towards 
the end of this chapter, it is said that Sankar5c5rya 
worshipped the five sphatika-lihgas brought from Kailasa 
and attained siddhi at Kdfici. 

gpl i 

tadlyogahbogavaramvktisumok^ayoga-lihgarcanSt prdptajaya!} svakairayam | 
t&n VM tijitya iarasS ak(atad3stTaDadai(t midrSn sakafUy3ih athasiddhimapa\\ 

This portion is quoted verbatim in the commentary 
Advaita-TdjyaUak^mi on verse 103 of the 16th Chapter of the 
MSdhaviya’Sahkara-Vijaya. Thus the Sivarakasya which is 
an independent work corroborates the story of SaAkarSeSrya 
attaining siddhi at KSncl. 

Another work entitled Markaif^dya'SaihkitS contains 
particulars about the life of SaAkarScarya. The 7th and 
the 8th sections (parispandas) of the 72nd Chapter of this 
work give an account of the life of SaAkaraeSrya. It is 
stated therein that five sphafika-lihgas were obtained by 
gaAkarSeSrya from Lord Siva. It also mentions the various 
places where iSankaracarya installed them, namely, the 
Mok^a-lihga at GidambSram, the Mukti-lihga at Kedara, 
the Vara-lihga at Nilakaolhak§etra, the Bhoga-lihga at 
iSriAgcri, and the Toga-lihga at Kanci. This work further 
mentions that iSaAkaracarya consecrated the Sricakra at the 
Kamak?! temple, established the Kamakoti-pifha at Kanci, 
installed SureSvara as the head of that pifha and attained 
siddhi there. 
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"741^*1 lTO^|«-iji<c!'<i<qfl'iR5f^g|.-i)jj-*jIjri 

^ amg, i 

¥?<7PlfgT 



JRrRt 

JTt?R I 


*3?rn5 ^TPmf^fiftor: i 

^l^(^1f ^ ¥51^ *flovji 

srf^^rc^ tt^T’TPfr qrt tft R l qa irq I 

^T^qf ^ qPTf¥?ftr5WW^ 1 

nfirgrcq ^t 4 55% r^v. 1 

^fRirrarwft^ jJPftr^ ¥¥ 1 


gatvS kailSsaiailm jagadakhtlagttru^ iankaTacaryayogi 
dr§fv3 s3ihba/h iivaih la/h svqyamilt sucirarh cintayannantfuahge 
labdhva panc3lmalihg3nyamalataTaiubh3lihgitanyangabk3j3ih 
bhutyai saundatyasSrarh himagiriduhitu^ prSpayan gSmayaslt 

katUydih irl kamakoflifi kalimaladamaniih kalpayitva sureie 
drividySTSjapilhSrcammahitamakarSjyasaihTSjyalakfmim | 
sathvedyatmsyad i§ye sakaiabhuvanasammodahettnmahatma 
cidrupasv3mibhutith bhajati bhavamahambhodhisantaTanSya it 


dwalingaih pratisfhapya cidambarasabhalale \ 
mok^adam sarvajantunaih bhuoanatTayasundaram || 


vaidikSn dik§it3n iuddhan iaivasiddhSntaparagan \ 
pujSrthamytyuje iisyan punyaranyavih3rii}a}} || 



muktilihgam tu kedSre nilcdcanfke vareSvartn \ 
pratiffhapya mahayogi par3m priUmav3pa sa^ II 

k3Rchy3ih iri kamakofau tuyogalihgamanutUimam \ 
prati^t^dpya suTeiSryaAi pBjarihalh yuyuje gurup || 

dri dankaracaryayogt dringagiristkananuigamadakhiUda^ | 
dri daradakhyapifhe iivalihgadi bhogan3makaAt cakre || 

[MSrkan^gya — saihhitS, 72I7110~I6.] 

*SFTf%!r¥ Piqpiqtflre ^ii^: 1 

[in#q¥qitfiraT—51] 

iri dedika(t padmapadani svadi^yam 
pakkoifdakhan^orthamatipracandam \ 
dringadridedt srilatungabkadre 
niyojaySmasa sa dakkarSTyafy [] 

suredvttrScSjyavaraih svadijytuh 
ka^cipurJ-sundara-kamakofau \ 

drUondramaulidvarapQjanBrtham 
niyojya cakrt dhar3dhipatyam II 

[ibid, 731711.2.] 

All these go to prove that ;SaftkarSc5rya established the 
Kamakoti-pifha at KSnci and attained siddhi there. But 
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various other places have been mentioned as the siddhistkala 
of Sri SaAkara. And we shall now deal with this point 
in some detail. 

The Guruvathda-kavya referred to earlier holds 
Anandagiri’s Sahkara-vijaya as the authentic biography of 
SankarSc^rya. But as regards the siddhistkala of Sankara- 
cSrya the Guruvarhda-kavya differs from the tradition recorded 
in the Anandagiri’s Sahkara-vijaya, namely, that SankarS- 
cSrya’s siddhistkala is Kanci. The GuruoaMa-kavya while 
dealing with the last days of SaAkaracarya says: 




sflv Ri'SMi't i 

srrerrftnft ^ dt ^ i 


-i^qi 

c 

5Pf4Rlt5l?lR|Slt ^"^'TT- 


matva yaUndra^ kflakrlyabh3vaAi 
makat samSbhSfapamlipiukama^ \ 
svacchandacari munirajadatta- 
treyasya ramyairamam ajagaim II 


aukam samastanyapi pustakani 
ii^yan samasthanyapi tan armiheam 
asiamimau dan^akamandalS ceU 
yalocya tatyaja sa taa cayogi II 
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daijdo druTupei}a saparyaitcmstt 
tirlkatmana cambu kamandalustkam \ 
mahatmano hastaparigrakena 
jadau ca tau sarthatanu abhutam Ii 
dattatreyath bhuDanavinutarh vikfya natva nyagadit 
vrtiaih sciyaAt sakalamapi tan pre^itan dik^u di^yan \ 
sepi drutva munipatiradadaii§o viivarupa- 
catyadibhyo sukkamavasaiaAi latra tau bka^amanau 

(III, 67-70) 

SankaraeSrya towards the close of his career went 
from Siddheivara in Nepal to Dattatreya-A^rama, left his 
danda and kamandalu which respectively became a tree and 
a tank, stayed at the DattStreya dirama at Mahuripuri 
conversing with Sri DattAtrcya. 

The commentary on the above says: 

arr^: afrra,—i 

I 

sopi-dattatreyopi munipalip vidvarUpacaTyadibhyo aiidaft adat-dattaoan 
latra mahuripure, bhaiamajfau-saMapantm tau-dattatreya dahkaracaTym 
ciram-bahukaloJh avasataih-uSitavantau. 

This Mahuripuri is referred to in the Tirtka^ka which 
has a shrine of DattStreya. ‘ 

’TT % I 

^ ^ an# % I % i 1ft anr 

qr JTSfq 3|q<tRl ^ wRt % I ^ % I sfft 

q ;.^\ TTT fcjg ^ i arrai % qqqpT ^ arraw ^ sn i TnT%'>T 


1. Annual Number of Kafyan for the year 1957, p. 239. 
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^ ^ ^ ^ I ^ ^ 3TraT % «Tff^ an^fr <7^ 

^ ^Tsi ^ srrir afk Trff ^ \:t)|^ gfr gjn1?j fe i ¥ *fl?it 1J 


^ irf^ ^«fT ^nNr % i 

madhyarelve kl bhusQval ndgpur lain par murtijapur steSm hm. vah&Ht 
se ek lain yavatmal tak jati hat. yavalmal st mahurkfitra samp hat. 
mShurk^etra meih auasuyadallaparvat par makar§i jamadagni ki 
samadki hai. retjuka deal ka mandir hat. aur para^uram kun^a hoi. 
kaka jata kai bkagavSn datiatrtya ka airama yakim tka. dattatra^raji 
jamadagnipdi kt guru the. guru ki ajifa se makarfi jamadagni apni patni 
reifuka debt ke satyahaAt aye auryahim unhom ne tatha renukS ji ne samadki 
li. idle ke bhitar makakali ka mandir tatha saronar kai. 

paTikaftkfiivaro'pi apaduddharakam 
sevamanatulasoaslimiarakam | 
papadavanalatapasarhkarakam 
yogivfndadkipa(i prdpa kedarakam || 

(16-100) 

The CidvUdsiya-SahkaTa-Vijaya reads as follows : 

PT'T I 

^nntT • 


[IK—VC, <iit] 


vitanvan badarlm prapa tapodanakrtairayam \ 
dinani katieit tatra svacckandaih avasat sukhi || 


1 


(31425) 


41 

ityukiva Sankaracaryakarapallavam addral | 
aaalambyd karagrena dattatreyas sa tapasalt || 
pravioeia guhadvaraih dattva ajhaih janasantateh I 
kramatjdgama kailasath pramathail} pariaesfitam II 

(31-48, 49). 

As regards the place where Sankar5carya spent his last 
days, the Guruvaih^a-kavya does not follow either the 
Madhavlya-Sahkara-Vijaya which is regarded now-a-days as 
the authentic biography of iSankara by the authorities of 
the matha on the banks of the river Tuhga and which 
mentions Kedarnath as ^ahkaracarya’s last resort or 
Cidvilds]ya‘Sahkara»Vijaya which refers to the Dattatreya-guha 
in Badari as the last resort of ^aAkaracarya. 

We can infer from this discussion either that the 
KfSdhaviya and the Cidvildsiya-Sahkara-Vijaya did not exist 
when the Guruvaihda-kOvya was composed; or, that if they 
existed the authorities of the mafka on the banks of the river 
Tunga were not aware of their existence when they directed 
the composition of the Guruvaihsa-kavya. 

The tradition recorded in all the versions of Anandagiri’s 
Sankara-Vijaya regarding the final resort of ^ankaracSrya 
has not been followed by the author of the Guruvamda-kdvya 
although he considers Anandagiri to be the most renowned 
biographer of SankarScSrya. The alteration in the Guru- 
va^da-kavya that the place of final resort of SankarScarya’s 
was Mahuripuri which is noted for its shrine of Dattatreya 
might have paved the way for Cidvilasa to make a 
further alteration as regards the place of iSankarScaraya’s 
last resort to a cave in Badari regarded as the abode of 

Dattatreya. 

6 
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Thus for one reason or the other the place of ^aAIcar- 
acarya’s last resort was changed from place to place, namely, 
from Kafici to Mahuripuri and from there to Badari and 
then to Kedamath. The latest alteration is to Ka<t hini r 
found in a work on the life of Sankaracarya in verse form in 
Sanskrit published under the auspices of the Dvaraka 
matka by one Srinivasa Alaya of South Canara, in whose 
opinion alterations in the details of any hero’s life are not 
wrong, provided they do not lower the dignity of the hero. 
Although he mentions Kashmir as the place of final resort 
of ^ankaracarya, he declares in the preface to his work that 
he follows the Madhaviya-SahkarO'Vijaya, which, on the other 
hand, mentions Kedarnath as the place of final resort. 

Dr S. K. Belvalkar referring to ^adkarac8rya’s 
siddhisthala says: ‘ according to one set of traditions Kahci 
in the South of India is given as the place where the ^cdrya 
breathed his last. Accordir^ to other sources, he died at 
Badrika^rama disappearing in a cave in the Himalayas. 
The weight of probability belongs to the first view ‘ 


1- Gopal Basu Mallick Lectures on V€danla PhUvsoffy, p. 240. 
vide ako : ^ 11 .... ¥1^ Hgufte 

^rrr % i .stiffs 

^ ^ ^ q;% _ ♦imt gft 

^ % I ^ imra. ^ wf§{ % \ 

^wrlSr qr tTtrf|r?T % i 



/ 



(1^ Vol. IV, 'JF-336.) 


We may substantiate the above observation by referring 
to the letter dated 6—7—-1958 from Sri Sampurnanand, the 
then Chief Minister of Uttar Pradesh to Dr T. N. Rama- 
chandran, Retired Joint Director of Archeology, Govern¬ 
ment of India which is as follows: ' there is nothing new 
to prove that Sri ^ankarScSrya died at this spot 
(KedErnSth). All that tradition says is that he came to 
KedSmSth and in the modem phraseology disappeared 
thereafter. So what is called a samadhi is not a samadhi but 
a memorial ’. 

The letter of Svarai Sahajananda of Guruvayur written 
from Badrinath and published in ‘ The Hindu ’ dated 
19—6—1959 is as follows; ‘On enquiry from the Joshi 
Mutt they say that it is only a sankalpa samadhi and that 
the actual samadhi is not on the spot 

We shall conclude this section by pointing out that on 
the basis of the several texts cited in the earlier section and 
the two letters referred to above the traditional belief of aU 
the followers of ^ankaracSrya has been that iSankaracSrya’s 
last days were spent at Kahci. 


Ill 

In order to preserve and propagate the Advaitic tradi¬ 
tion for the benefit of posterity SafikaracSrya established 
several monastic institutions all over India. The texts 
dealing with the Sankarite Institutions are known as 
MathSmnayas; and, they are : 
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|1) SahHracarya-jaga^uru-malhamna^^ printed by 
B. Mishra at the Balabhadra Press^ Puri and 
published by Papdit ypgendra Ashtavadhana 
Sarma in 19,30; 

(2) Unpublished Upanisads, printjed and published by 
the Adyar Library in 1937; 

(3) Sahkaragranthavali in Bengali script published by 
Rajendranath Ghosh; 

(4) Tatisandhyasamuccaya published by the I>vSralca< 
pi^ha in 1967; 

(5) Mafh^mnaya published by the Vani Vilas Press, 
Srirangam. 

Apart from these, there ar? manuscript copies of the 
MafkamnSya texts in the Oi^iental Institute, Mysore and the 
Bhandarkar Oriental Research Institute^ Poona. These 
texts give information about the various ^ankarite Institu¬ 
tions for the western region (padcimamnaya), eastern region 
(piirvamnaya), southtTxi region(i/aA#i/iamna>'a}, northern region 
{uttaramndya) and other super-regions (urdhvamnaya). A 
mafhdmndya text besides other particulars gives information 
about the dakti, the devoid, and the k§etra of each mafha ctf 
an dmndya, that is, a particular region. All the above 
mentioned texts, except the one published by the Vani 
Vilas Press, Srirangam, speak of the iakty the ^uthom 
region as Goddess Kam5k§i. The one publish^ by thj^ 
Vani Vilas Press, Srirangam mentions the iakti ctf the 
southern region not as Kamak§i but as Sarada. The ddty 
worshipped in the Srihgeri-wifl/Ac is referred to by that 



tnafha as Sarada-Candramaulidvara. But Sarada is the dakti 
of Brahma and the sister of Candramauli^vara. * 

We must now enquire into the reason for the discre¬ 
pancy between the readings of the Mafhdmndya published 
by the Vani Vilas Press, and the many other Ma^hamnayas 
referred to above. And this requires a consideration of 
a view that Sri Sankara established four ma^has in the four 
comers of India. 

We find the institutions for the Northern, Western and 
the Eastern regions are situated in the respective corners 
of India. The institution for the southern region, accord¬ 
ing to a work— The Greatness of Sringeri is at Srifigeri on the 
banks of Tuhgd which, however, is situated only in the 
North-West portion of South India and not in the southern 
corner of India. As regards this, Sri Mahadeva Raja^am 
Bodas of Bombay observes in his work ^ahkardcaiya 
in Marathi thus: “ We can say that the four mutts 
were established at four dharns; but we see that neithec the 
institution at Sringeri nor the one at KSnei is at a 
dham (corner). They are in the centre bf the country. 
The institution should have been either at RameSvaram or 
at KapyakumSri.”* 

It is very interesting to note that all the mafkdmndya 
texts mentioned above uniformly describe the k§etra of the 
mathas in the four comers {car dhdms), that is, Dvaraka 

1. Sarasveth<t§loUara-namavali: (j) brahmajdySyaiTnamati 

(ii) iivanujayai nam^tl 

2, Sri Mahadeva Rajuam Bodas: Sahkaracarya, (Jagathitecchu Press 

Poona, 1923), p. 49. ' . 
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in the West, Badari In the North, Puri (JagannSth) in the 
East, and Rameivaram in the South. From this we can 
conclude that Sri Sankara had in his mind the idea of 
establishing Mashas in the four corners generally known 
as car-dhams, that is, Dvaraka in the West, Badari 
in the North, Jagannath in the East, and Ramnath or 
RSmeSvaram in the South. But we now have two popular 
Sankarite institutions in the south—one in the Mysore 
region in the North-West portion of the Southern India and 
the other still further South in Kanci. The pifha-dakti of 
the former is SSrada according to the mafhamnaya version of 
the Vani Vilas Press, Srirangam, while that of the latter is 
KamaksI, that is, KSmako^i. ‘ 

Now the question arises as to the existence of two 
^ahkarite Institutions in South India, one in the Nordi- 
West comer of South India and the other further South 
at KSnci. As regards the Sankarite Institution in the 
North-west, a serious difficulty arises: In all the mathas in 
the Ceded districts and in Mysore bearing the names <rf 
SriAgeri like the Virupaksa-SriAgeri, the Pu§pagiri-SriAgeri, 
the Avani-SriAgeri, the SivagaAgS-SriAgeri, and the 
Karavirmutt SriAgeri in the Maharashtra region*, the 


1. The aspect of SaradS is quite different from Kamak;i. In the LditS- 
ioAdSre.nS/nd, the two names of Kamsk^i (23) and KSmako{ika (118) appear as 
synonymns of Lalita. But Sarada is referred to in the SakasranOnut as 
worshipping Lalita equated with Kamak^i or Kamakoti. 


In the Lalila-lriiati, Sarada is described as waving camara fc^ l.aUta. 



It is more likely that Vidyara^ya who was the head of the SaAkarite Institution 
on the banks of the river TuAgabhadra would have shifted the headquarters 
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preamble to Srimukha include the epithet Tufiga-bhadra- 
tiramsi —one who dwells on the banks of the river Tuhga- 
bhadra. 

But the institution • ^riAgeri on the banks of the Tuhga 
also has the appellation Tuhgabhadrd-tira-vQsi which it 
cannot have. Our inquiry, hereafter, therefore, would 
centre around two vital questions, namely, (i) the existence 
of two raa^has in the Southern region of India—one in 
the North-western portion and another still further South 
at KSnci; and (ii) the existence of two institutions 
bearing the name of iSriAgeri in the North-Western portion 
itself - one on the banks of the riger Tuhga and the other on 
the confluence of Tuhga and Bhadra and thus really on the 
Tuhga’bhadra-fira. 

Enquiries made from the people of Mysore revealed the 
existence of a tradition that iSri iSSrada (Sarasava^i) after 
the defeat of Ma^d^namiSra decided to ascend to Brahma- 
loka when Sri ^aAkara bound her by Vanadurga-mantra and 
besought her to follow him till he installed her dakti in this 
Zoia itself for bestowing her grace on aspirants for know¬ 
ledge. She agreed to follow him on the condition that he 


of that Institution to Srlfigcri on the banks of the river TuAgi and construc¬ 
ted temples for Vidyatirtha and Siradi there. Further, Vidysra^ya would 
have invoked the blessings of Goddess Sarada that She should manifest her 
sdmidkyo at ^riAgeri on the TuAg&Stira on the occasion of ffacarStri. It is 
only thus that one could explain the tradition current in the Kama(aka 
region that the sUnmdhya of Sarada is manifested in the temple at SriAgeri 
on the TuhgSlira on the occasion of XavarSiri. Vidyara^ya left such a 
deep impressonthe SaAkarite Institution at jriAgeri on the banksofthe 
river TuAgO to which he had shifted the headquarters of the original 
SaAkarite Institution on the banks of the river TungabhadrS that later 


sub-divisions of the original Sa Akarite Institution on the banks of the river 
TuAgabhadrS have the word ^riAgeri affixed to their Institutions such as 
Avatti-^riAgeri, etc. 














did not look back while she was following him. While they 
were crossing the confluence of the Tuhga and the BhddrTl^ 
the sounds of Sri Sarada’s anklets were not heard by 
Sri SaAkara as her feet were imbedded in the sands at the 
confluence of Tuhga-Bhadra. Not hearing the sound Of 
anklets, Sri Sankara looked back. Sri Sarada then 
reminded him of his promise not to look back and said 
that she would not proceed any further but would stay at 
that place itself. Sri Sankara therefore installed Sri SaradS 
there itself consecrating Her in the temple, and arranged 
for an institution there with a line of succession for her 
worship. This accounts for the springing up of an addi¬ 
tional but accidental SSAkaritc institution in North-West 
portion of Kamafaka and for the inclusion of the epithet 
Tungabkadra‘tiravSsi in the preambles to the Srimukha of 
that institution and all its sub-divisions. This tradition is also 
mentioned in some form or other by many authors in their 
works. It is current in Karnataka country and is recorded 
by Sri B. Surya Narain Rao, M.R.A.S. in his brochure 
The Hisloiy of Sivaganga Mutt. This tradition furnishes an 
explanation for a matha in the Karnataka-Mahai^htra 
border for the puja of 5arad5-Devi deviating from the 
principle of establishing mutts at four comers or four dhams- 
The institution on the banks of the Tuhga river should also 
be a sub- division of the Institution on the banks of the 
river Tuhgabhadra. The institution on the banks of the 
Tuhgabhadra consequent on its sub-divisons in different 
times led to many SaAkarite institutions with the epithet 
of Tuhgabkadra-dravasl and with iSSrada as the main deity 
worshipped. 
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Thus an accidental event led to the establishment of 
an institution on the banks of the river Tuhgabhadra with 
farads as the iakti. All the Mafhamnqya texts except the 
text of the Vani Vilas Press already referred to enumerate 
only four iaktis, namely, BhadrakSlI, Purgiagiri, Vimala, 
and Kamak§i. An institution for a region requires three 
main factors: a ^akti, a devata, and ak^etra. Puri>agiri 
as the dakti, Badrinath as the devata, and Badari as the 
k^etra constitute the institution of the northern region 
(uitaramnaya) ; VimalS as the dakti, Jagannatha as the 
devata^ and Puri as the k^etra constitute the institution of 
the eastern region {purvdmnaya); BhadrakSli as the dakti, 
SiddheSvara as the devats, and DvSraka as the k^etra consti¬ 
tute the institution of the Western region {paddmamnSya). 
We have earlier said that the ksetra of the institution for 
the southern region is Rameivaram and dakti is Goddess 
K5m5k§i. This we know from all the Mafhamnaya texts 
excepting the text of Vani Vilas Press. All these texts refer 
to the devata of the institution for the southern region as 
Adivaraha, popularly known as kalvar. This figure we find 
in a niche of Sri Kamaksi temple outside the southern 
wall of the sanctum sanctorum. * Sankaracarya thus established 
the matha for the southern region by linking RameSvaram 
situated in the extreme south with Kanci which is the 
mok^apUTl, and which is the seat of both Kamaksi and 
Adivaraha —the dakti and the deoata of the institution for the 
southern region. 

1. See Tirthaitka —Aimuel No. of Kalyan fot thf year 1957, p. 92. 
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Thus the banks of the river Tuhgabkadra also became a 
seat of an institution because of the accidental stay of 
Sarasavani—the wife of Magdanamiira, there. This is how 
we can meet the problem confronting Mr Bodas according 
to the Marathi quotation already referred to. But it is yet 
a puzzle how iSriftgeri got a place in the Mafkamnaya 
structure. 

All the Safikarite Institutions in the Mysore state and 
Ceded Districts have the epithet tungabhadra-tiravSsi and 
Karn&iaka-simhasam-prati^t^apanacatya in the preamble to 
epistles being issued, that is, ^rimukhas. The expression 
Kamnfaka-siMh^sana’prati^fhnpanacaTya refers to Vidyaratjya- 
the reputed founder of Vijayanagara Empire. In the seals of 
most of these institutions the name of VidySiadkara is also em¬ 
bossed. The epithets of the irimukhams of all the institutions 
usually allude to the founders of the respective institutions. 
And a refercn to Vidyaraij,ya stabilizing the Virupak^a 
matha and the Sringeri-ma^ha on the banks of the river 
Tuhgabhadra in a hymn styled Pu^pagirimafhamnaya which is 
quoted in the Sankaramathatattvaprakadikasangraka published 
a century ago by the great Telugu Poet, Kokundrum 
Venkataratnam Pantulu garu states that Vidyaraijya came 
from Kanci to Humpi or Virupak^a and wrought many 
miracles. And after his life work in that region he returned 
to Kanci with great pomp and splendour. ‘ Thus Kanci 




has been connected with the propagation of dharma through 
the ^ankarite Institutions in the Andhra and Karnataka 
regions. 

One of the noteworthy features of the Sankarite Insti¬ 
tutions in the north and the west is that the daktisthana 
is lar away from the k^etra and the Devatdsthana. The 
k^etra and the Devaiasthana are identical. It is thus : the 
kfetra and devata^thana of the Institution in the north is 
Badari. The sthana of dakti, Purijagiri, is in the Nepal 
border nearly more than two hundred miles away from 
Badari. In the same way, the k^etra and the devatasthdna of 
the Institution in the West is Dvaraka. The sthlina of dakti, 
BhadrakSli, is in Ujjaini which is far away from DvSraka. 
In the Southern region, however, the position is different. 
KShci is the abode of dakti and dcvata and so the daklis- 
thana is identical with the devatatthMa. But RSmelvaram 
the southeiTi dmnayak^etra is neither the devaiasthana nor the 

tatali parath gajadrlndurupake dakavatsare / 
tidyara^yaguntb kafictnagaryQih sambabhau mahan ll 

punyak^elre mrupOkfe mafkamekafh manokaram | 

waiiakhakrsnapakfa^a trllyaySih oidhordine ■ 
visrjya kShcinagarafh sahaiivaryaih savakanam II 
mdyVranyaguTufysvami kailSsalayeuh aviiat II 
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liaktisthana. KSnci, the Southern mok^apuriy is the place of 
both the southern amnqya-iakti —Kamaksi, and the southern 
amnaya’devata —Adivaraha. Although the institution for the 
southern region should be in RSme^varam as it is the 
southern dham, yet Kahci became the headquarters not 
only because it is the seat of the southern atnnayadakti-^ 
KSmSk§i and the southern amnayadevata —Adivaraha but 
also because Sri Sadkara was there in his last days. And 
this institution is based upon the Kamakofi-pifha at the 
ancient KSmakoffam whose praise had been sung by the 
three NayanmSrs. 


IV 

^r! Sadkara’s life thus has been closely associated with 
Kadci ; Kadcl and its environs are replete with the remini* 
scences of ^adkara’s life and mission. The temples of all 
denominations in KSnc! abound in sculptures representing 
a sannyasin with eka-datjda many of which could easily be 
identified as those of iSri iSadkara. ^ 



To begin with: there is a life-size stone image of ^ri 
iSankara installed in a shrine in close proximity to the sanctum- 
sanctorum of Sri Kamaksi. The bronze utsava-murti erf" 5ri 
Sankara which is in this shrine is taken every year on the 
Vyasa-pujd day to Mukti-majjdapa on the banks of the Sarva- 
tirtka, and is offered worship there. 


In the mandapa with one hundred and eight pillars at 
Sri VaradafajasvSmi temple there is a sculptured panel in 


1. See Appendix for illustrations 


which are depicted a brahmana pandita with dikka andyajfio- 
pavita in a defiant and arrogant mood, and a young 
with ekadanda in front of him, and radiating calmness. This 
panel illustrates the meeting between Vy5sa in disguise and 
Sankara, at which the former chadlenged, in order to test, 
Sankara’s interpretation of the Brahma-sutra. There is another 
sculpture in the same temple on a pillar in the inai}4(ipa to 
the north of the shrine of the TaySr {Lak^mi) which shows 
an elderly sage, with jafa, rudrak$a, ?Lnd yajhopavUa, in a 
sitting posture, and with one finger of the right hand raised, 
and an ekadanda-sannydsin standing nearby, offering 
obeisance. This sculpture evidently is the complement to 
the previous one; it represents SaAkara worshipping VySsa 
aifer the latter’s identity had been disclosed. 

It may be asked how a sculpture relating to Advmta- 
siddhSnta came to be sculptured in a temple under the 
control of the followers of RamSnuja. We may in this 
connection draw the attention of the readers to the following 
facts 

According to the Cidvilasiya-^ankara-Vijaya, which treats 
about the life of Sri Sankara, it was Sri Sankara who had 
the Varadaraja temple constructed through Rajasena, the 
then Ruler of Kaiici. Since the temple was constructed 
under the direction of Sri Safikara it was but proper to 
sculpture some incidents in his life in the temple. Not only 
this: sculptures of an ekadandi-advaiti-sannyasin, apparently 
iSrI SaAkara, are found in some of the temples, under the 
control of the followers of RSmanuja, in and around Kanci. 
In the Varadaraja temple itself there are some more sculp- 
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tures of an ekadandi-advaila-smarta-sannyasin, one in thefour- 
piJIared Vasantamandapam to tlie right of the amrta-saras, 
representing a standing sannydsin with a danda and kamapdalu 
by his side, and the other outside the eastern wall of the 
second of the temple featuring an ekadan^a-sannydsm 

without dikhd. 

There is another sculpture in the VaikunthaperumSl 
temple representing a sannydsin without dikha, with ekadanda 
and kamai}dalu and a pustaka by his side and with a cdmara on 
either side of his hand, standing on one foot and performing 
tapas, with his left hand on the top of his head. 

There is a sculpture featuring an ekadatjdd^advaiti- 
sannydsin without dikkd and yajHapavita in the big Vifiju 
temple in Sevilime^u (Sivalifiga-me^lu) at the southern out* 
skirts of Kafici. There are similar sculptures in some of the 
^iva temples also of the place, as for example the Pui^yako^i* 
ivara temple, Kumarakogtham, Kaccape^vara temple, and 
many in Ekamreivara temple. 

The sculptors in and around KSnci were so familiar 
with and so much devoted to Sri ^aAkara that they sculp¬ 
tured his figure in all the prominent temples in the city 
without regard to the deity to which they were dedicated or 
the sect to which the temple belonged in the later times. 
Not only this. It seems that ^ri Sankara or his successors 
had something to do with the management of the VaradarSja 
temple. This could be seen from Vol. Ill (pages 340-341) 
of the Catalogue of Oriental Manuscripts relating to Mackenzie’s 
collection, where William Taylor gives a brief summary of a 
copper-plate inscription in Vi^^u-Kanci in which the name 


of SaAkaracarya appears among others as one who bad some¬ 
thing to do with the temple before the line of Tatacarya 
took charge. Sri Sankara and his successors having been 
connected with the temple, it was but natural that 
sculptural figures of him are seen in the temple. 

There is an inscription in the Varadaraja temple relating 
to Mutt, called Veda-mafka, situated in the temple, the head 
of which is named as Vedendra-Sagara (No. 350, South 
Indian Temple Inscriptions—Vol. I, Madras Government 
Oriental Series, No. G. IV).* The appellation of Sdgara is 
one of the ten appellations used by Dadandmi-sannydsins of 
the Advaita-sampradaya : 

I. It may be added bere that there are eridencet which ro to show the exbtenoe 
>o KiBci of the Saasy Stint of two more orden of Itri/ia and tMratl apart 
from sarfXscaH and iSgere. 

In the wallr of the Siva temple at Ambil village, there ie an Inscription in 
Tansil wherein the AmM village it refcired to at madafipurem, that is, offered to 
Sannyesint. This inscription records the institution of an annual worship fbr 
the merits of Kf (pa Oevaraya by Candralekhara Sarasvati. 

In another village (6 miles north to Kafici} GovmdavSdi a Dakfi^amOtti- 
i^ttre there are two sculptures of Advaiia-tkadaitda’SamjfSsins, one enshrined in 
the wall in the Dakfipamfirti-sannidhi and the other prostrating with dai}4a 
towards Dak^ipimfirti. There is an inscription referring to this sculpture 
as an Adoailasaiogatin of the tirtha order. 

Of the many sculptures of .fdoaiCd-soRiiyarinr in the Kamik^i temple, one 
scu^ture is referred to in the inscription under it as a sam^Ssia of the 
thdnai order. There is nothing strange in it. As pointed out earlier, in the 
GmpttrarhparS of the ihdratJ order of sannySsins, recorded in the Search for 
SanAril Manuccripts in Southern InSa it is said : ^afikara installed Kamak;! 
at Kafici and attained suUhiOttK-, and on hearing about it Pfthvidharabha- 
rati-the preceptor of the institution of order on the banb of Tufiga- 

bhadra reached Kafici. The Guruparafhpara of the KB^ali Ma{ha also says 
the same thing with a very slight modificatioR in phraseology. The disciples 
of Prthvidhara-BhSrati might have stayed on at Kanci and thus we come to 
have a sculpture of a samyisin of the bharali oeder. 
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tK.’adl ffiT^ ^ ^ % 5^: I 

llrtkaa^ ranuivan3rany(^mpaTDatasagaTii^ \ 
sarasvatl bhdrati ca puri namani vai daia^ 

The saimyasins of the Ramanuja-sampradaya do not use 
any of these ten appellations. From this we can say that in 
the early centuries of the post-Ramanuja period, there was 
no objection to an Advaita institution flourising in the 
precincts of a Vi§ 9 u temple. 

There is a Vi§^u temple in a village called Tirumukku- 
?lal on the banks of the Palar 13 miles to the east of Kahci. 
An inscription in this temple states that a college and a 
hospital were being maintained by the temple and that 
Sivagama was one of the subjects taught in the college 
attached to that Vif^u temple. 

These two inscriptions show that in the early centuries 
of the post-R3manuja period there was no bias against the 
propagation of 6aivite and Advaita tenets in Vif^u temples. 

It is well known that the iSankara Mutt in Vi^i^u Kahci 
is situated just a little to the West of the Varadaraja temple. 
This Mutt is referred to in a copper-plate inscription of the 
later Telugu Chola time in the following words: 
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so 'yam drigan^agopHtlacolakimapatirBtnumalf 
paifabkifeeanat Qrdhvaih varfe ea salt godaie 
tapodhanSya munaye iioadhySnaratatmane 
svatmSramaya vidufe poppilliprathitatmaiu 
iTihastiiailandthasya nil(^dt padetme mafhe 
nigamdntarahasydTtkam ii^yebkyastu vivr^vi^ 
mtyannadSnasndhisaniarpitalmadvijanmane 
irf iafikataryagmave vatsati kkarasarhjhile 

• •• MM »»• ••• ••M 

aAbikSpuTanSmSnaih grOmacintSmaipln) [ijimJ dadau 


Some scholars may try to explain that the sitting figure 
in the VaradarSja temple on a pillar in the mai}4<ipa to the 
north of the shrine of Tayar represents a sannyasin of the 
Ramanuja-sampradaya by name Alagiya-Ma^avala Jeer 
or Ramya-jamatr-muni and the standing figure as of one 
^ahkara.Dasa, a philonthropist who at the bidding of 
Alagiya-Matjavala Jeer, constructed a ma^dapa in Kahci 
to install the goddess Marakatavalli. As authority for the 
same, they may rely upon an inscription in Sanskrit which 
states that a certain ^ahkara-Dasa built the mandapa in 
front of the shrine of the Marakatavalli Nacchiyar at Kahci 
at the bidding of one Alagiya-Ma^avala (No. 432, South 
Indian Temple Inscriptions, Madras Government Oriental 
Series No. CIV). 
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vedSntadv<^atattvabodhamuditai(t driramya jamalfbhi^ 
ajiiatena ca dharmavigrahavata sahkalpiU man^apt 
dTimacchankaTadasanamapilasadbhakUna kaadpure 
irllakdmiTmarakatavallyasau trijagaiaih mafa eakasti svayam 

The sculpture earlier discussed (No. 1) is on a pillar on 
the man^apa on the northern side of the T^yar sannidhi of 
the VaradarSja temple and the Goddess there is called 
Mahadevi (Perundevi in Tamil). She is not called 
Marakatavalli-NScchiyar. The inscriptions relating to 
Alagiya.MaQavala Jeer and ^adkara-Dasa is in the Dipa- 
Prakl^a temple, a mile to the West of VaradarSja temple 
and not in the VaradarSja temple itself. There is another 
inscription in the Dipa>Praka^a temple. This inscription 
states that Aiagiya*Mai>avala Jeer built prakaras and 
maQ^apas in the temple of Dipa-PrakSia. 

iribhaqyamrta purapuritamanafy padmollasan madhavafy 
drikaHcHya) {pu)rabhu^anaitf yativarai^ driramyajamairbhih 
pra(ka) (ka)raiTapi ma^dapatTviraciiaiff disyai^ vimanai^ krk 
tat sankalpitamandire vijayate dipaprakaio harify 

According to^this inscription, Alagiya-Mapavala Jeer 
was a sanny^in belonging to the Ramanuja sect. Sannyasins 
of that persuasion ailone use the appelation Jeers. The 
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sannySsins of this persuasion do not discard their dikha and 
yajHopavita, carry tridanda and wear Hlaka, that is, three 
vertical lines. The sitting figure in the sculpture in the 
Varadaraja temple can not be that of Alagiya Ma^avala 
Jeer because that figure has matted hair (Ja/5), does not 
have dikkS, wears rudrak^amala and has neither tilaka nor 
tridanda. The sculpture in the standing posture should be 
that of an Advaita sannyasin, apparently Sri Sankara. The 
figure clearly shows that he has no dikha, has ekadaifda, and 
does not wear yajHopavlta. He is doing vandana, represented 
by the ahjali posture with danda. A sannyasin does not 
worship one who wears iikhd, yajHopavlta, etc. Here in this 
sculpture we find a sannyasin worshipping one who wears 
yajHopavlta, etc. The former must therefore be Sri Sadkara 
and the latter must be Vy5s5c5rya — the paramaguru of 
Gau^apSda according to the guruparaihparH of Advaita* 
Scary as. 

nardyavadt padmabhuvaih vasi^fhaih dakdih ca tatputraparaiaram ea 
tyasttHi duka/k gaudapadam makantaih gooindayogindramatnasya ii^am 
dti iaAkaracatyamatkasya padmapadaAi ca hastamalcdtath ca ii^yam 
talk tofakadi vartikakaramanyan asmadgurun santatamanatci' smi 

The third inscription in Telugu states that a chieftain 
(MithSdhara) named Safikara Da^a renovated the 
maq.^apam, etc, in the Dipa-prakS^a temple. 
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Mt^!crci^TwrftRri%1?ni5 sramft i jitf^ rrsnsfi fircr^- 

511?^ I 

^WT^(?)3r»R?is5^ri^ ?fr- 

(q'JiH'iiili? <.i>Jitt||riT7^ I 

ewfl^m 3nTl% 

sl^l^^F^TfRrai 8 

WiJKcrns^^iwF^ ^lirf^ 1^ arr^m^t- 

.^ "it ^iSP^W: I 

svasti ^rloijajiabfyudaja iaUvahanadakSbdSh 1652 sadkaranaaamasadt- 
vatsaramulo Sri dipaprakaSasvUmi sannidtdyandu ammaoin sannidhitmmdu i 
maiffapaih ri^adn iaHkaradata mifhajlvari dharmam 

dipaprakada{k<t) jagatprabhusannidhau irl 
irimandiraih vijayatam iha rajadhanySm 
dhamarthtnajagaH daAktiradasmamna 
dfuruja lokavilasadyaiasa nibaddham 

sadhara^abdasamayakalau drimandirafh ciraih ata tva tasmal ajuiyama- 
bharajamkara . . taddfu g^he vasatu dahkaradasanamnap. 

So the one Sankara-Dasa referred to in the inscription 
in the Dipa-prakaia temple should be a king or chieftain 
and not a sannyasin. Further, on the first pillar on the 
southern side of the outer mandapam of the said Tayar- 
sannidki, there is a sculpture of one SaAkara-Dasa with a 
label in Telugu script above, mentioning Raja Sri SaAkara- 
Dasa. The diadem, the moustached countenance, the 
ornaments and the apparel of the figure show that it 
represents Sankara-Dasa, the Chieftain. 


Considering all these facts together we may safely say 
that the standing figure in the Tayar sannidhi is that of 
Sri SaAkara and not that of Sankara*Dasa. 

There is a temple at Kanci called Vyasa-Sranta^raya. 
On the super-structure of the main shrine of this temple 
there are two stucco figures. One represents Vyasa with 
his two arms raised, signifying Vyasa saying with uplifted 
arms before Sri Vilve^vara at KaSi that there is no God 
higher than Keiava. 

^ ^ i 

qt •nfe i 

saiyaiii saiyaih punassa{yaih uddh(tya bhujamueyate 
vedai iaslram paraih nasti no daivam ktiavat param. 

And the other represents Vyasa sitting in the dl^ana* 
posture. According to the KahcUmahatmya, Nandikeivara 
cursed Vyasa for saying so and as a result of the curse VyEsa 
was unable to move his uplifted arms. He then proceeded to 
Kanci, installed a Sivalihga there in a spot called Vyasa- 
Sr8ntaSraya, that is, the place resorted to by the afflicted 
{drdnta) Vyasa, and worshipped it.' 

One of the stucco images of the Vyasa-Srantairaya 
temple mentioned above is similar to the sculpture in the 
Varadarajasvami temple. From this also we may infer that 
the sitting sculpture in the Varadaraja temple has been the 
model for other Vyasa images. In the images occurring in 
both Varadaraja temple and the Vyasa-lSranta4raya temple, 

1. Kaad-Mahatir^a, X. 
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there is a resemblance in the facial expression and the 
jafd’baddha-kalapa. But the image of Vyasa with uplifted 
arms on the super-structure represents VySsa in an afflicted 
mood, whereas the other image represents him in a happier 
mood, his affliction having been removed by his worshipping 
the Sivalinga at Kahci-k$etra. 

These sculptural forms of Sri Sankaara in the temples 
at Kanci are tangible and concrete evidence showing 
Sri Sahkara’s close connection with Kanci. Presumably 
to disapprove such connection of Sri Sankara with K§hci, 
it has been aigued, that the sculptural forms of Sri Sankara 
found in the temples of Kanci are really those of Lakuliia 
or Lak^adhyayi of the Golaki Santanam. These alternatives 
indicate the uncertainty behind the argument. The 
datjda in the hands of the sculptural images in KSBci are 
an unmistakable evidence that the images are those of 
Advaita-sannySsins. To meet this negative evidence, it 
is argued that LakuliSas of PsSupata-sect also have danda 
in their hands. Lakuda means daj}4(i- But as luktida and 
lakula sound almost similar, it is argued that the LakulUa 
is one who has a da>}4a. ^ 

1. As regards the image of Sri Safikara in the precincts of Che Kamik^i temple, 
it is asserted that it was originally an idol of Buddha and it bad undergone 
rechistelling so as to make it appear as that of Sri SaAkara. 

Within the four rajavitbis in Big Kiiici are situated the KamakfI tempk 
dedicated to Devi KSmikji, Kali Koil dedicated to Kali, Mahikaleivar 
temple by the side of Kali temple and Airavatiilvarar temple dedicated to 
Siva, the temple of SaAkupagi Pillayar dedicated to Vinayaka, Kumaca- 
ko;tah dedicated to Kumara-Subrahmagya, and Ulahalandar temple dedic¬ 
ated to Lord Trivikrama ViiQu. A temple dedicated to Surya also existed 
nearby but now has become extinct. 


But the dan4a in the hands of the Advaita-sannyasins 
differs from that in the images of Lakuli^a thus : the former 
is of bamboo with knots (parvas) bearing the symbols of 
the conch {iahkhamudra) and the axe {paradumudrd) 
in cloth tied up with sacred threads {dan4asutra5). It is of 
the size of a thumb of the sannyasins. The images of 
Lakulila have only a short staff and not the dai}4a as 
described above. 

A painted fresco enables us to have a clear idea of the 
type of staff that the Lakulisas had. This fresco was in an 
underground room in a village, Alladurg in Telangana 
area, and was discovered recently by the Archaeological 
Department of the Govt., of Andhra Pradesh. Experts 
are of the view that this mtist be 1200 years old. Since it 
has been in an undeground room, it has been protected 

In the rame way, Iberc migbi have been templca dedicated to Buddhist and 
Jaina faiths in and around the Kamakf! temple. In course oftime, they might 
have been deserted on the decay of these faiths. The idols of Buddhist and 
Jaina pantheon are found scattered in that locality. In the Ekimrelvara 
temple we find the images of Buddhist slabs in the walls of its outer prSkara. 
This does not mean that this temple was orignally dedicated to Buddha and 
later it vras fashioned so as to appear as the temple of Lord Siva. 

The argument dtat the mSrtis of Buddha were rechistelled in the form of 
Sri SaAkara is wrong on the ground that the main purpose of chistelling and 
installing a sculpture is to worship reverently, and reverential worship one 
cannot expect to have in respect of rechistelled figures. Such chistelling and 
remodelling cannot command reverence either from the Buddhists or fiom the 
Hindus. Anew murti of Sri SaAkara could easily have been sculptured 
instead of rechistelling Buddha’s image into that of Sri SaAfcara. 

Sri Mahamahopidhyiya Gopinath Kavirij in his work Bhiraiiya 
Saihskfti out Siihana observts asfolhws: 

hl T ei r ^ ^ *11 I 

^ S ^ ft m: srpqift ^ qr^M- 

qftt ^ftqm«fri 












64 


HvX 2 'ransplanted to Z 

ab^T , . this fresco. vriU. 

int h H 

is whitT' since it 

Whne tn colour. TUe stone figures of Lakulifa _ 

staffT tl 2 Department have similar 

m the hands but their material could not be identified 

i^r ^ T ^'“e «> •he 

identificauon of the staff as made of silver. 

^ith ehe ^Hlor 1 

proc«. of drying „p. Iher dt« KJ^ l'” 

iaaSM of Adv»itt.s8nny5iin». ^ '*'* “ "“"y 

To .ho ‘^ *^ *** ^ 

•ixtecn wich Janda in hi. h.„ei d . ! ^«va«». • boy of 

^ss„s..„rtL»rr : vt:z '"r ".r “““ 

idootlfied «ihe figure of Sri Safll<Am..fc- ^ ^ ^^ily be 

r~^a„r„u Ju ■'“e I ^ 

- - «tn.t.„'r.m"T'ir iTrz'T'”’- 

In the it i* .alrJA., e ... 

and offered worship to Ekamreiva j u * reached KiBci 

„ ;rir.:3rrss 


(14^ 
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Ba^a in his Har^a-caritra refers to the Bhairavacarya, 
that IS, Lakuli^a as wearing a black turban and a black 
shawl. This he explains on the basis of the Agama texts 
of the ^Bhairavacaryas. Ba^a says further that the 
Bfaairavacaryas offer worship to win the favour of demons 


^ qjui ^i 

^ idNircTir5iflra.pi\gIj. f§r ^'min ^n;[ i [^y_5_o] 

Sri iafikora then offered worship to KallSlcfa who it nearby: The 
verse which states this is as follows s 

gnnr^ i 

^ ^ qWTTiTT I 

tetlaleiaih draklato naiidOrt lak^mikanlaiit samvasaataih fmaijm 
karu^yardronaatamntadiiarij-aih dfi[va dtwn sanlulefa tkabhaktya 

The commentawn construe the word ktllaUia with Ickimlkanta and 
Interprets it to mean Lord Vamdarija. But the word katlakit does not 
mean either etymoJogically or conventionally Lord VaradarSja. A careful 
study of 5i«>«a«4pdA,..,, Tfrarofis. «d 7i>u«7oiratfol fa,aff»n shows that 
the word kallata means a sturdy bunyan tree. 

i. *«)<oir6b ifijpa) w&o sflfixu/r/r Ouircbeu/r# 

jSiamriPaj^ nmeoird LjSsT«u<Sd. 

[^ai^iresr(Suirfiib - w/iisar aiT^^gi] 


L KMal nifal maid dllar ardiyapdlaT iijd mdarndlar pundvara 

{Suiajaanabtdham, MaAgalavalttu). 

ii. tfdeOTsb Stpda QiLusatiar 

[Cfieuiririb, 437-3; 

u. ^ialnild m^aniRk 

(Tevaram, 437.3) 


msowrirseir STeoeuTaigw euiriSg^i^ Ufsnarto/raj u>sspisu 


Q0we>soiru,g, O^TorertumB- SSurajrwA SissTig, uaig ^ 
Q [OgirL.iti!>BS Osusi>fiu/rti) 


9 
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[vetala).^ The existence of a temple in Allah Durg, 
in proximity to the fresco could be taken as evidence that 
the image is that of Bhairavacarya. 

In the light of the foregoing analysis, the argument that 
the images having a dan^a, with a symbol of the conch 
{dahkha) and the axe in the temples in Kanci could be 
those of LakuliSas who have only a small silver staff in their 
hands, is unsound. 

Hence we may conculde that because of the close 
association of Sri Sankara with Kaaci, we have several 
sculptural images of him in and around Kaftcl. 

The paraiUpari of Sri SaAkara continues in line of 
succession in the great Kamakofi-pifka and this we know 
from several copper plate grants, stone epigraphs, and 
contemporary records. We shall deal with this point in 
some detail. 

iu. Kallalin pu^aiyamcntdu nanmarai Brangamudaf kaTT^ 

vallarhal naloarkkulh vakki{andapSrai}amaj mapaikkappalay 
ytilamoi alladumai inmdadanai irandapa^i irandukafls 
ioliamaf imnavarai ntnaiyamal ninaindu bh<uiatto^akkai mlodm 
(Tirmilaiyd^^ Puragam-Ka^aiml Falllu) 

The woid kallaleiathould tberefore be taken to mean the Lord who >» 
sealed under the bunyan tree, that is, Lord Dak^iVsmSrti. Thus the verse 
must be taken to mean: ‘ Sri SaAkara then bad a dorian of KeUaMa (that 
is, Dak|ii)amurti at Sivisthanam), and afterwards had a dtn-^tmof Laksmi- 
kanta who is nearby to Sivisthanam and was very much pleased.' 

i. (i) kp^ifavasasaih . tnahabhairaeoih bhairanataiyadh apaiyat 

Har^aearita : (University of Kerala Sanskrit Series, No. 187), 

Third UcckoBsa, p. 163. 

(ii) hhagavaia)} mahakalahfdayanamnab} mahamattlrtuya kripairgathbararmlepoMaa 
akalperut kdpakalhiltna mahabhairaeavTattna mahaimaiantjapak»[ya tyU^rva 
sevo'smi. ta»a ca vatalasadkanaeastma karyasiddhilf. 

aid., p.159. 
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V 

We have a wealth of details about matha and its his¬ 
tory, preserved in the Modi records of the Madras Central 
Records office, the Sarasvati Mahal Library and the archi¬ 
ves of the maf/m itself. Tradition has it that during the 
Carnatic wars on account of disturbed conditions, the mafka 
was transferred from KSncIpuram to Tanjavur and then 
later from Tanjavur to Kumbhakonam. The Mackenzie 
Manuscripts throw light as regards the inscriptions relating 
to ^ri Kamako^i matha. 

The portion relating to ^ri SankarScSrya of the KSma- 
koti Pitha, Kumbhakonam, is found on page cclxxiii and 
ccxiv (263 & 264) of the second volume of Mackenzie’s 
collection published by Wilson in 1828. It is extracted 
below J 

Page CCLXIII: Report of Babu Rao, Maratta Trans¬ 
lator to Col. Mackenzie, of his journey to Pondicherry, 
Karaical etc., along the coast for the purpose of collecting 
historical information, coins etc., from the 24th December, 
1816 to 27th May 1817. 

April 8th and 9th, 1817; Proceeding by way of Nach- 
argudi I arrived at Kumbhakonam, collecting some coins 
thereof from the shroffs. 10th: I visited the chief priest of 
Sankarachari, expending four rupees on fruit etc., to 
introduce myself, and requested him to give me a copy of 
the copper inscription he had in his Matham, but some of 
the Karyasthalu (or managers of the Matham) directly 
denied that there were any inscriptions on copper-plate, 
being afraid of losing their original documents which they 
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had saved through many years from destruction during 
different wars. I encouraged them much assuring them 
that I would take no original but only wanted a copy; they 
answered that if I assured them that only a copy was to be 
taken, and that I would give them a recommendation to 
my master regarding their discontinued Jagirs, and obtain 
their restoration of any of the discontinued villages, he 
would give them a particular account of the Cola, Chera 
and Pandian—together with that of the Rajas of Bijanagur 
as he was the Guru of all the Rajas. I accordingly gave 
them recommendatory letter. Then confiding in my asset- 
tions that I had only come to copy inscriptions, and collect 
historical information he was much pleased and promised 
to get me particular information of the Rajas that had ruled 
from the commencement of the Kali Yugam. He look me 
into his agraharam and showed me about 125 copper 
sasanams each contained in five or six copper plates, he gave 
a copy of two, presented me with a piece of cloth worth 
5 rupees and gave me leave promising me to get me a parti¬ 
cular account of the Chola Rajas together with several coins 
if I recommended him personally to my master at Madras, 
and got any assistance to recover their discontinued 
villages. 

There is a record bearing No. 31 /C Item 60 subsection 5 
among the Modi records from the Sarasvati Mahal Library, 
Tanjavur. There is a petition where a number of people 
had made a complaint to the then king of Tanjavur about 
the alleged misdeeds of some Karyastha of the Malka. This 
interesting document belongs to the time of Sri MahSde- 
vendra Sarasvati who ascended the Kamakofi Pitka in the 


year 1851 during the time of the last king Sivaji of Tan¬ 
javur ; and in this the petitioners in their introductory 
paragraphs give a brief but interesting account of the 
Mafha. It is stated in the petition as follows; 

“ The Mutt of Sri SafikaraeSrya Svamy at Kumbha- 
konam was a small Mutt^ when it was at Kanci- 
puram. Raja Pratap Singh brought the SafikarS- 
eSrya from Kanci and built a Mutt at Dabir 
Agraharam, granted Mohinilands, offered him his 
first honour and respect, etc., etc. 

This clearly shows that the mafha was shifted from 
Kaiicipuram to Tanjavur during the reign of Raja Pratap 
Simha of Tanjavur. We have fortunately enough of 
original documentary evidence of the Tanjavur Maratha 
rulers themselves to substantiate the above. * 

The question as to why the Sri Karici KSmako^i 
Ma|ha shifted its headquarters from Kancipuram to 
Kumbhakonam arises for consideration. That the mafha 
was established by Adi Sankara at Kancipuram, and that 
it has been continuing in an unbroken line of great acaryas 
is clear from the other evidence already shown here. As 
to why and when the mafha shifted its headquarters to 
Kumbhakonam, we have clear evidence in another import¬ 
ant public record. This is about a court case belonging to 
the time of the 64th acarya of the mafha. In the year 1844 


1. In the report of BabuRao to Col-C. Mackemie reference is made to the 

Mutt’s discontinued Jagirs and the request to their restoration. Probably it 

was in this stage that the institution is described as a mall tnaU, 

2. See Friceptors of Advaita, p. 435. 
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A.D., the authorities of gringeri Ma^ha filed a civil suit in 
the Trichy District Sadar Amin Court claiming that the 
right for the tatahka prati§tha of Goddess Akhila^ideivari 
belonged only to that mafha. Sri KShci KamakoU Ma^ha 
was made the first defendant in the above civil suit. The 
plaint of the plaintiff, the answer of the first defendant, 
the reply of the plaintiff for this, the defendant’s rejoindo" 
(the evidence pr«iented by both sides) and the judgement, 
are all now available to us in print. Ultimately the court 
decided that the documents submitted on behalf of the 
^ringeri Ma^ha were not reliable, and that the oral evid- 
nce adduced on their behalf was self-contradictory, and the 
suit was dismissed with costs. This suit bears the number 
O.S. 95/1844. This was taken in appeal No. 109/1846 
and in special appeal petition No. 106/1848 to higher 
courts and in both the appeals the iSringeri Masha’s 
claims were disallowed with costs to this defendant. This 
one record is more than enough to give us a graphic in^ght 
into the affairs of ^rl Kauci KSmakoti Ma^ha about 120 
years ago. This record contains an important point of 
reference. In the rejoinder of the Sri Kaiici KSmakoti 
Matha, para 20, the reasons for the shift of the matha from 
Kancipuram to Kumbhakonam are clearly given. The 
following is a free translation of the relevant passage: 


“ The plaintiff in column 20 of his reply states that if 
it is true that the Kamakofi-Pifka was established at ^n- 
cipuram by Sankara and if Sankara’s disciple was installed 


there, the first defendant should still be residing there only 
and the reason for his residence at Kumbhakonam has not 
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been stated in the defendant’s answer. It is not stated in 
any authoritative text that the KamakoluPifkadhipaii must 
necessarily live only at KShcipuram and should not take 
up his residence in any other place. The first defendant’s 
disciples and other staff of the matka are still living in the 
Kancipuram Matha and are still carrying on the daily 
puja to the SarvajHa-Pitha there. The first defendant’s 
parama-Guru (that is Guru’s Guru) wanted to reside on the 
banks of the river Cauvery and hence came to reside in 
Kumbhakonam. He brought along with him the Togalihga- 
Candrmaulidvara-Svdmi, consecrated by SureivarScarya. 
The local Rajahs and other discples afforded every facility 
and convenience to him and hence he used to alternate his 
residence between Kumbhakonam and Kanchipuram etc.. 


The above clearly gives the reason why ^ri Kanci 
Kamako^i Ma^ha was shifted to Kumbhakonam. This 
record belongs to the time of the 64th acarya, Sri Candra- 
iekharendra Sarasvati V. He was the head of the pifka 
from 1814 to 1851 A.D. His Parama-Guru was the 62nd 
Acharya, Sri CandraSekharendra Saravati IV who adorned 
the from 1746 to 1783 A.D. It was this who 

sifted his head quarters from Kancipuram to Kumbha¬ 
konam in order to carry out his meditation and worship 
on the peaceful banks of the river Cauvery. He attained 
siddhim 1783 A.D. in Kumbhakonam itself. The tradi¬ 
tional accounts of the shifting of the ma^ha from KShei- 
puram to Kumbhakonom assign it to the period of King 
Pratap Simha, one of the Tanjavur Maratha Rulers who 
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was a great devotee of the acarya. This has been clearly 
corroborated by the Mo^i Document ofl750 A.D. menti¬ 
oned above. This king ruled between 1740 and 1768 A.D. 
This traditional account of the shift of the Mafka is folly 
borne out by the statement made in the court documents 
mentioned above. It is thus clear that in the latter half of 
the 18th century, the Mafka was shifted from KShcipuram 
to Kumbhakonam.* 

There is another record, a grant of 1783 A.D. which 
was made by the Raja of Sivaganga on September 10, in 
which the village Pulavacheri was granted to the mafka. 
This grant purports to give the village Pulavacheri in 
^alivahana ^aksbdha, 1705, Kalyabda 4884, cyclic year 
iSobhana, Xvai^i Masa, 28th tilhi, Suklapak^a, Bhanu- 
VSsara and Paurnimav5sya day, to ^rl K^makofi Pifha 
SinghSsanObhi^ikta Sri MakS Bhagavatpadacarya SvStni Mafka 
situated in Sri Kafidpuram Divyak^etra for Svami Puja, 
Diparadhana, Brahmin feeding, etc., etc. We know lh>m 
other evidence that the 63rd acarya came to the Pi^ha on 
20th January 1783 A. D., and on 10th September of the 
same year, the Pulavacheri record clearly establishes that 
X\it pi tha was situated in Kakcipuram. We have already 
seen that the matha had been shifted from Kaftcipuram to 

l. tide : The celebrated Dabir Pandit, an eapert in Revenue matten tea* 
another of the great men in bb court. He continued to aerve the 30 a of 
Pratap except for a short period and did much good to that state. He and 
Fratap welcomed to Kumbhakonam the Sankaracarya of the Kamakoti Prtha 
from Udayarpalayam whither the latter had shifted from Kanci on account 
of the increasing Muhammaden trouble in the City.” TTie Mafaiha Ri^ rf 
Tanjore, Chapt. vii, p. 48. 


] 

K Kumbhakonam only a few years ago and hence it can be 
H safely deduced that the 63rd acarya, MahSdevendra Saras- 
H vati IV must have come to Kahcipuram immediately after 
BL ascending the pifha probably on a tour. This also fully 
beai^ out the statement mentioned in the court document 
that the acaryas used to live alternatively in Kancipuram 
and Kumbhakonam and that the worship at the mafka at 
Kakcipuram was being continued by the disciples, since only 
a few years after the shift of the mafka, the grant clearly 
mentions that the mafka was situated in Kahcipuram. 

Though the mafka was thus shifted to Kumbhakonam 
in the latter half of the 18th century, still in all the records 
the mafka the hchryas were still being mentioned only as 
Sri Kahci Kamakofi Pifhadhipotis. For example: 

1. A Firman of the Nawab of Arcot of 1792 A.D. 
mentions that Sri Kamakofi Sahkarachrya should be given all 
facilities while going to Tirupati, river Krishna, etc. 

2. There is a stone epigraph in grantha of the 63rd 
acatya, Sri Mahadevendra Sarasvati in the Adi Kumbhei- 
vara Svami temple in Kumbhakonam. Here also, the 
acarya is referred to as : 

iri SeaTyasvSmibhih nimita kaficipitkabki$i{kta) 
iri mahSdtoendrayati ubhayam. 

afr aft i 

3. Another stone epigraph of the same acarya is found 
in that temple itself which is as follows : 

**Saliv3hana Sakabdam 1722, Dunmati variant, Kumbheivarasvami 
SoaOisketnda^murtikku ardkamanfapam, mahamaijfapain mudunm Sri Kafici 
10 
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Kamakofipithsdhipati Chandramoultivara dasabhuta Sri MakSdevajiati 
dharmam." 

^ ¥Tgt ¥ | I I » t fet? rsi |S rqf^ ^?3[jfr^rsq^iTT^ 

4. Towards the close of the 18th century Avani 8fn- 
geri mutt had sent a Srimukham to the then ac^rya of the 
Kamakoti'Pipha. The Avat^i Srngeri Mutt is one of the 
sub-divisions over specified areas of the Karnataka region ; 
the others being SrAgeri on the Tufiga, Virupakga-Sringeri, 
^ivagaAgS-SrAgeri and Karavir-^riAgeri. The Avaiji 
^fAgeri has jurisdiction in the eastern portion of 
Mysore. The Mutt began to tour the Tiruchirapalli district 
on the banks of the Akha]}.^a K3veri and when it was 
brought to its notice that it had encroached upon the 
traditional r^hts of the K^tnakofi-Plfkam in the locality, 
that mutt forwarded a Sr'mukham to the KQmakofipJfkam 
making amends and informing the routes they would take 
without violating the status quo in the locality. The 
route includes, Pudukotta, Madurai, Rameswaram, Ram- 
nad, Sivaganga, Tirunelveli and Travancore. The Acarya 
of the Kamakofi-Pitha is referred to in this letter as: 

Srimad Sankara bkagavatpSddcSrjianam adhiffhane 
Siihh3sanabhi§iktanam SrJ Kamakoft Pitkddkipati 
Sri Mahadevendra Sarasvati 






5. In 1840 A.D. the 64th Acarya, 8ri Candra^ekha- 
rendra Sarasvati performed the Kumbhabhi§eka of Sri 
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KSnei KSmaksi temple. There is a stone epigraph in the 
temple which mentions this in Telugu characters as follows; 

"svasHSri vij<^abhyudc^a iatioahana Sakabda 1761 vikari ndma 
saihvalsara. Sri Kaficl Kamakofi Plfhadkipatulaina, Sri Candraiekhara 
Svamulavaru, Kumbhakonamununci Kahcikivacci., etc.,". 



6. There is another interesting letter of 1858 A.D. 
written by the Garrison officer of Kumbhakonam to the 
Agent of the Ma^ha in which the officer Commanding had 
informed the Manager that some sepoys who had misbe¬ 
haved did so due to ignorance and that he had issued 
suitable instructions to them. The addressee of this letter 
is given as follows: 

« Soobhier the Agent of Sree Sankarachariar the priest 
of Sree Conjee Commacote Peetam at cusbah of 
Combaconum.” 


7. A reference to the Inam lands and Inam titles 
of the tnafha also shows that from ancient times 
onwards several lands in several villages round about 
Kancipuram like Madhavaram, Ambi, 5ivakanci, Sevili- 
medu and Ku^diyEntan^lalam have been in the occupation 
and enjoyment of the mafha. In several of them the original 
title of the grantee is written as “ Sri Kdhci Kamakofi 
Pi fham ” or “ Kumbhakonam Sri Kaftci Kamakofi Pifham ”, 
etc. This also clearly shows that the traditional title of 
Sri Kahci Kamakofi Pifha was continued undisturbed even 
though due to various reasons the mafha was transferred 
from Kancipuram to Kumbhakonam. 
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8. The Astikas of Madras who had an oi^anisation or 
Sabha for determining dkarmk questions and correct lapses^ 
if any, in the community, were in the habit of assembling 
periodically in the premises of the Madras branch of the 
Kamakofi Pifka at 119, Thambu Chetty St., G. T., Madras, 
which was dedicated to SaiikarScSrya svSmi for the grace 
ofCandramaulUvara by one Vajrala Thyagarayadu in the 
year 1742. The Astikas were represented by eighteen 
JalSdhipatis, who were the accredited heads of the different 
communities. The meetings were presided by an elected 
SabhnpaH at the time. The SriAgeri AcSrya in the year 
^tJda in the last century (1870) issued a ^rimukham to the 
then SabkapaH of the Madras Mahajanas, ^rimSn Pandi- 
peddi Krishnasvami AyyS in which the Acarya makes it 
clear that he has no intention to act against the KSmakofi- 
Fitha. 


9. In the present century the learned royal families of 
Cochin, Benaras and Pudukkottah refer to the institution as 
KSmakofi PifkSdhi^fkana of Jagadguru. 

10. In the ^ttbhalekha (invitation) sent to this Mutt on 
the occasion of the coronation of the late MahSrSja of 
Mysore, Sri Jaya ChSmarajendra Wodayar, this Mutt is 
referred to as ^rl Jagadgam K^tici Srimat tahkara Bhagavat- 
padSc^rydijQm adhi^fkane simkSsanabkisiktanSm. 

11. The authorities of the driAgeri Mutt in a lettCT^ 
dated 14-10-1942 to $ri Vi^uddhSnanda Bharati who was 
residing in KaAci in the building belonging to ^fAgeri 
mafha have informed that KSnci is the seat of the Great 
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Kamakofi-Pifha and the buildii^ of the griAgeri ma/Aa 
there was not to be given the status of a mafha. 

VI 

It would be clear from the foregoing that the Acarya 
of the KSHcipifha has been referred to as KatUUK^mcdtofi- 
pifkddkipati even after the mafha was shifted from Kafici 
to Kumbakonam in the latter half of the 18th century. 

The author of a recent book Dm Kamak^i in Kahci, 
however, has said that ‘the SaAkaraeSrya of Kumbakonam 
has assumed the style of KatUi^KSmakoti • pUhddkipati in the 
year I960.’* 

The same author in A Manual of Pudukoffai State 
edited by him has said: 

** The Hindu sects do not attempt to proselytise, nor is 
there any great oi^anisation in the state to conserve the 
religious ftiith of the people. The followers of the Advaita 
school offer homage to the gurus of Kumbakonam (the 
Kahci KSmakofi Pifha) and of iSriAgeri founded by the great 
^rl daAkara. The guru of the Kumbakonam Pifha has a 
large foUowii^ within the state, and since he is the guru 
of the ruling family, honours are accorded to him during his 
visits to the state.” {Chapter III, p. 84). 

In his article on A Copper-plate of the Kamakofipifha in 
Hxt Journal of Indian History, Vol. XXIX for August 1951, 

the same author observes as follows: 

_;_ d'-''; ■ 
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“ The record is important as showing the very close 
connection that existed between the gurus of the Kamakofi 
Pifham and the Pudukkottai Ruling House in the 18th 
century. About 1738, Vijaya RagunStha RSya had received 
spiritual instruction from ^ri Sada^iva, the most illustrious 
disciples of the mafha and this had brought him into the 
direct line of disciples of the Sankaracaryas of this matka. 
The devotion that the ruler had for the venerable Svami 
of the mafha was emulated by his followers and retainers 
who made this grant in 1742 to an agent of the mafka. 

In the proceedings of the Indian Historical Records 
Commission, Vol. XXII, the above author refers to two 
firmans issued by the Nawab of Arcot and the East India 
Company one of which has the names of Kimakofi and 
^aAkar3carya. The firmans are as follows: 

Sri Sambamurti Sastri, a prominent disciple of the 
present Svami of the Kamakofipifha, has sent me for cxami« 
nation four unpublished Persian inscriptions which I notice 
here very briefly. 

The first which bears the seal of Saadat Khan is a grant 
confirming a previous one by Dawud Khan to ‘Sankara- 
carya Gossain’ of the village of Ponnambalam (Ponnai) in 
the ‘Kamatak taluk of Hyderabad” measuring 250 chakras 
of dry land free of taxes. Thb document is dated 6 zilhijja 
in the 6th year (of the reign of the Emperor Muhammad 
Shah), 5 August 1725 A.D. 

The second which bears the seal of Safdar Ali, ‘Servant’ 
of Muhammad Shah Padshah Ghazi again confirms the 
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same grant with effect from fasli 1151 (1741-42). This is 
dated 1 Rajjab in the 24th year of Muhammad Shah’s re^, 
22 August, 1742 A.D. 

Dawud Khan, a mansabdar of the imperial court, held 
the post of naib of the niz<itnat of the Carnatic Payanghat 
between 1700 and 1708 A.D. Saadat Khan, his successor, 
was confirmed in the nizamat in 1723 by Asafjah Nizam-ul- 
mulk. According to the massirul-umara, he held the 
naxvabship until 1732. (Burhan: Tuzaki Walajahi, "NdimaPs 
translation, Madras University, Part I, p.64n. ff). Nawab 
Safdar Ali did not enjoy the nizamat for long, and was 
murdered on Skaban^ 1155 A.H. (October 1742). Dawud 
Khan’s gift of a tax*frec village to enable the Svami “ to 
maintain himself and to pray to God in peace” was con¬ 
firmed by two successors of the nizamat of the Subah of 
Arcot. 

The third and the fourth record an order to all jagir- 
dars, amaldars, mustajirs, chowkidars, poligars, foujdars, 
rahdars, etc., to afford safe passage to the " great guru 
SankarSeSrya SvSmi Mahant” of Kamakofi PJ/Aaandhis 
retinue, and desist from collecting tools or customs during 
his travels between the banks of the Krishna and Tinnevelly 
while making pilgrimages to Tirupati, Ramesvaram, etc. 
One of them bears the seal of the commissioner of Customs, 
East India Company, and is dated 18 April 1792 (25 
Shaban, 1206 A.H.), while the seal in the other [This 
record has Telugu and Marathi (Modi) translations] reads 
Padshah Ghazi Shah Alam, Muzaffarul Mulk, Amirud 
Dawlah, Azadud Dawlah, Salami Mulk, etc., and is 
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dated 23 Nov., 1792 A.D. (8 Rabi-us-sani 1207 AH.). 
These two documents reflect the political condition of the 
Carnatic in 1792 A.D. To ensure success in their war with 
Tippu, the Company had concluded in that year a treaty 
with the Nawab Muhammad Ali Walajah, and had assumed 
entire control of the Carnatic. Though the Nawab was 
virtually under the protection of the Company (cf: Madras 
Military Consultations—22nd August 1781—Nawab Wala¬ 
jah is to request to the Governor General), the Action of 
the legal sovereignty of Delhi continued. (The name of 
the Moghal Emperor continued to be recited in the Friday 
prayers at Arcot and Madras almost until the dissolution of 
the Carnatic Kingdom). This explains why the svUmi got 
firmans from both the Company and the representative of 
the titular emperor. 




One feature stands out prominendy in these records— 
the spirit of religious toleration and respect for a highly 
venerated spiritual head of a large sect of Hindus which 
animated the ruler of the Carnatic from the time of the 
early naibnazims, whether Afghan or Persian by descent, 
down to the time of the annexation of the Kingdom by the 
Company. (See the writer’s paper— The Religious Polity of the 
Walajahi JVawabs of the Carnatic, read at the All India Orien¬ 
tal Conference, Hyderabad session—to be published shortly 
in the Quarterly Journal of the Mythic Society, Bangalore.) 
These rulers, who professed to be the vassals of the Padshah 
Ghazi, the imperial defender of Islam, afforded ample 
protection to Hindus and fostered their religious Institutions. 
(Indian Historical Records Commission), Vol. XXII, 



It will thus be seen from the above that the acaryas of 
the Kamakofi-plfha have been referred to as KSmakoti- 
pithadhipatis even in the latter half of the 18th Century. 

CONCLUSION 

At KSnci Goddess Kamak§i presides over the Kamakofi- 
pitka in Kamako^fham whose praise has been sung by the 
three great NSyanmars. 

Sri Sankara established an Institution for the southern 
region based upon the Kamakofi-pifha at Kanci, consecrated 
the Toga-lihga' and spent his last days there. It is 
heartening to sec that gri SaAkara has been followed by a 
line of Advaitic Preceptors in that great Institution. May 
goddess KamSk?!, the iakti of the Kamakoii pitha, protect 
us all—Her children. 

I. The X«>orfAa-*aiyfl refers ihe rega-HAga »t KiBcl in the following 
vem : 

gr 5T ^ w: I 

I 

Some, however, read inste»d of Sr* Baldev UpidhySya 

in his work Srt SaniaraeSr^ refers to this and affirms that the reading 
>* n corrrct one. 

^ 1^*1 ^ ^ if ^ UTS % i 

^ si^ ur? wuu uis ^ Sr? 1 1 

^ ^ ?T w 5ItT 'tUTfhU 

ut’Wr fef ^ % i 

by ?fr swnu, 

■?, ^yy. 



































































A Sculptural image of ri Vyisa and Sri Sa&kara in the Varadarijasvami 
temple (See p. 53} 


























A tculptuT« featuring Sri 
SiAkara in ibe Vij^u temple 
at Scviliiae^u at the ouiskint 

efKiSei (Seep. 54) 


ulptureof Sri Saikara in 
Pufiyakotlivara temple 
(See p. 54) 


A sculptural image of Sri 
Sankara in the Eksmreivara 































A Kulpiural image of Sri SaAkara in the Vaikuntha 
perumal temple, KiBci. (Seep. 54) 


A iculpture of SaAkaradSia in the Dlpaprakiia temple, 
K??.c! (See p. 60' 
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A sculptural image of Sr! Safikara in Dat^dwjMdana pose id the soncUtm 
sanetonm of the Sivisthinam temple at the 
outskirts ofKt&ci (Sae p. 64) 


A sculpture of Sri Sankara in Iravattaneivara temple: 

The central panel shows DakyivSmirti and on either side (here are two ^eat fsis—Vyasa and 
Jaimmi. To the left of Vyasa is SaAkara as a boy tiX sixteen with the datf^a in his hand 
and with his hair grown into curls and with no beard on his chin as he is so young. 

There are rudrSkfa beads on dte neck of SaAkara (See p. 64) 
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A Firman of the Nawab of Arcot of 1792 A.D. (p. 7S) 
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Srimukham from the Ava^i Sriiigeri Mutt (1797 A>D.) (p. 74) 
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'W? 2 ?^ 5-^ era-9’^'*’ 

^■ar«*er®s"'S** 



Sr imukham from the Sringeri Acharya (1870 A.D.) to Sri Pandipeddi 
Krishnaswami Ayya. (p. 76) 


No..-.— 


OFFICE OP THE SRI SRINGERI MUTT 
a ITS PROPERTIES. 


X^®r^R.',M.cHjRG“*'’- Sri»gGr,-.torf.l4.1H.,.0.«.tr.rP...4.2.. 

Most Reverred Swamijl 

I an very nuoh grateful to you for your 
Iclnd letter* llr*RagaraJ Iyer cane here Ry i «i we gave 
hin all oomforta and conveniences for the darshan of 
Sri Saradainhal etc*, I must thanJc you for your proposal 
Of arranging for founding a Library at Conjeevaran. | 
The building there,cannot be considered assa ICutt* We 
Only own a building there•which we have to keep in good 
repairs and the manager there takes care of the building 
Zt aay not be onlte advlsible to keep photos or idols 
or paduXas there and arrange for urorahip and give it 
the colour of the Mutt* As regards Library, the mainte 
*n&nce of it will involve some cost. Sxoepting to keep 
the building in order and we as it were a ea-retaker of 
it , it has not been the intention of the Ifutt to give 
it any better status* especially because,it is the seat 
Of kamakotl Pita and it is not advisible to get oursel 
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;o any controversy with that great Matt, or to create 


r rival spirit in that locality* 

With profound'respects. 


*Yours obediently. 



Offioer-in-charge, 
Srlngeri Mutt it its properties 


Reverred'Viehudhananda Theertha Swaniji, 2> / -v 

CONJEEVARAM. 


A letter dated 14.10-1942 from the authorities of the Sriogeri Mutt to 
Sri Vlsuddhananda Bharatl. (p. 76) 

















